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The expedition took place between February 5 and March 3, 2013, when work continued at
the sites of Elkab and Hagr Edfu.1
Elkab by W. Vivian Davies
Tomb of Ahmose-Pennekhbet
There was continued documentation of the architectural relationship between the Dynasty
18 tomb-chapels of Ahmose-Pennekhbet and Pahery which are situated next to each other
but on different levels (Figs 1–4; cf. Davies and O’Connell 2012, 53, 68–69, figs 15 and 16).
A secondary doorway, now blocked up (Figs 5–6), in the east wall of Pahery’s chapel (where
it breaks through the original decoration) leads through to a complex of three secondary
chambers (Figs 7–8), the inner two chambers containing scattered stone debris and fragments
of bone. In the floor of the first chamber a large rectangular shaft had been in the process of
being sunk, when at its southern end it breached, or caused to be breached, the ceiling of the
niche of Ahmose-Pennekhbet’s chapel which subsequently collapsed leaving a large hole in
the ceiling and a great deal of fallen matter underneath. The form and sequence of the chiselmarks (long, narrow, regular, closely-spaced) on the walls of the secondary chambers suggest
that these chambers are much later in date than the Dynasty 18 tombs.
Investigation of debris in and around Ahmose-Pennekhbet’s chapel revealed more
decorated fragments to add to last season’s haul (Davies and O’Connell 2012, 53, 63–67,
figs 8–14). Among them were sections of inscription from the chapel doorway which could
be placed back on the wall in their (approximate) original position (Fig. 9). Further sections
were found of the sandstone statue of the ‘King’s son of Kush, Huy,’ a viceroy of Ramesses
II (Fig. 10; cf. Davies and O’Connell 2012, 53, 65–66, figs 12 and 13), showing it to have
been a kneeling figure holding a naos containing figures representing two standing deities,
one female (probably Nekhbet) and one male (possibly Re-Harakhty). This is very likely the
long-lost statue of Huy from the temple of Amenhotep III at Elkab first seen and recorded,
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together with a standing statue of the viceroy Setau, by the Lepsius expedition (Fig. 11; cf.
Porter and Moss 1937, 189).
Tomb of Senwosret
As cleaning continues of this early Dynasty 12 tomb-chapel, more details of its decorative
scheme become intelligible (cf. Davies and O’Connell 2012, 52, 58, fig. 1). The northern half
of the east wall was occupied by two large offering scenes (Fig. 12), in each case showing
a seated couple, the tomb-owner and wife (perhaps two different wives), before assorted
offerings, all very finely painted. A similar scene is present on the opposite wall (Fig. 13).
Painted decoration is also visible on what remains of the left entrance thickness, showing a
dwarf holding an offering and leading a procession of larger figures (Fig. 14), and on a large
loose block detached from the top of the doorway. The scene on the latter shows a pottery
workshop on the upper left and, below, a group of workers climbing a ladder and carrying
baskets of grain to be deposited in a silo (Fig. 15). The figure of the potter (surviving height
14.5cm) is larger than any of the others and is particularly interesting. He is shown at his
wheel manufacturing a vessel, without assistance, his leading foot placed against the circular
pivot stone.
In addition to the work on the tombs of Ahmose-Pennekhbet and Senwosret there was
further checking and collation in the tombs of Sobeknakht, Renseneb, Bebi, Reneny, Ahmose
Son-of-Ibana and Ti-ent-is, while the general mapping and epigraphic survey of the necropolis
also continued.
Hagr Edfu by Elisabeth R. O’Connell
A short field season was undertaken at Hagr Edfu when final checks were made on site
ahead of planned publication. As reported in past years the threats of the rising water table,
encroaching settlement and illicit digging compound the more or less natural deterioration
of tombs carved into the poor quality sandstone and the weathering of mud-brick structures
exposed by 20th-century excavation. In 2012 rock-cut tombs on the road defining the eastern
boundary of Hagr Edfu had been filled in and built over by local residents (Davies and
O’Connell 2012, 54, figs 19 and 20; O’Connell 2013b, 15, figs 7a and b) and, as of 2013,
construction along the road continues apace (Fig. 16). To the west, construction along a new
road completed in 2011/2012 is also developing quickly (Fig. 17), and the saddle between two
of the main hills constituting Hagr Edfu is increasingly used by residents from the west to
cross to the cultivation in the east (Fig. 18). The increase in foot traffic across the site draws
attention to and further jeopardizes the ancient monuments. Precisely in this area, a tomb
with a rock-cut stairway was found with its contents freshly excavated (Figs 19–21). The
expedition took the opportunity to plan the tomb, adding to the corpus of recorded tomb
types from the necropolis.
The most important outcomes of the Hagr Edfu Conservation through Documentation
Project (funded by the Antiquities Endowment Fund/USAID in 2010 and 2012) are the
completion of the first topographical map of the site and a surface survey of pottery (Fig. 22).
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In 2013, refinements of conventions for the map completed in 2012 were made and the last
of the survey pottery was studied and drawn. Both will form the basis for future study at the
site by suggesting the chronological horizons for each area (O’Connell 2013a, 17–18). The
map will also enable the monitoring of illegal building on the archaeological site.
Tombs 1–3 (Area 3)
Collation and study of the decoration of Tomb 1, belonging to early New Kingdom second
lector priest in the temple of Horus at Edfu, Sataimau, was completed (cf. Davies 2013). In
Tomb 2, part of the sandstone ceiling was found to have laminated off, crashing down into
the centre of the tomb (Fig. 23), perhaps accelerated by the heavy rain reported in the area in
January. Recording of the tomb was completed in 2012 and it is no longer safe to enter. In
Tomb 3, the conservation of surfaces and recording of texts and motifs continued.
Reuse in Late Antiquity (Areas 1 and 2)
Late Antique occupation in Areas 1–4 at Hagr Edfu has been the subject of study since 2007
(O’Connell 2013b). A description of mud-brick architecture in and around rock-cut tombs in
Area 1 was finalised. To the south in Area 2b, study of the pottery from the rock-cut tomb
(Tomb D)—decorated and reused, probably for habitation in Late Antiquity, but emptied at
some point, probably in the 20th century (Davies and O’Connell 2012, 54, figs 26–27; 2011,
4–5, figs 14–22)—yielded only broad dates. Single sherds suggest a range of ‘household’ pottery from cooking pots to quadus pots and amphorae. Most of the latter are of Late Roman 7
type, although there are also single fragments of pink-slipped imitations of Aswan amphorae
and original Aswan amphorae (cf. Bavay 2007, 395–97; Ballet et al. 1991, 140). A handful of
the sherds belong to the Aswan Fine Ware group, but none provided more precise dating.
Nevertheless, one piece of pottery from Tomb D was a cooking pot that has a direct parallel
dating to the 4th–8th century AD from the pottery assemblage of el-Ashmunein (i.e., E 154,
in Bailey 1998, 62).
‘Pyramid’ tomb (Area 5)
The so-called ‘pyramid’ tomb has presented particular challenges for dating (Davies and
O’Connell 2012, 55; O’Connell 2010, 5; 2013a, 22–23). Attempts to expose the approach
to the tomb in 2012 were unsuccessful due to the proximity of the modern monastery wall.
The surface pottery from Area 5a mainly dated to the 8th and 7th century BC, and analysis
of material collected in 2012 confirmed the presence of Third Intermediate Period (TIP)
pottery; the great majority dates to the Ptolemaic period. A concentration of pottery around
the ‘pyramid’ tomb was Graeco-Roman in date. Thus it seems probable that the tombs
situated around the ‘pyramid’ tomb were in use, if not hewn, during the TIP and/or the
Ptolemaic period. Amphorae fragments dating to the 1st century AD suggest the possibility
that this area and its tombs were used up to the Roman period (cf. type 96 at Dendera, in
Marchand and Laisney 2000, 271). Study of the pottery would seem to be confirmed by J.
A. Harrell’s preliminary assessment of the chisel marks in the sub-structures of the ‘pyramid’
tomb indicating a probable Late Period or Ptolemaic date and one tomb located to the north
of the ‘pyramid’ tomb bears similar marks. These observations would support the theory of
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a later date for the sub-structure and burial chamber of the pyramid and associated tombs.
Pylon ‘tomb’ (Area 7c)
The pylon ‘tomb’ was first studied in 2007 and 2008 (Fig. 24) and revisited in 2010 (Davies and
O’Connell 2011a, 105, figs 27–29; O’Connell 2010, 5–6). The interior of the massive rock-cut
corridor has deteriorated year-by-year due to the rising water table (O’Connell 2013a, fig. 2a
and b). Walls and parts of the ceiling recorded in 2007 have now shifted or collapsed (Figs
25–26), and the opportunity to study this enigmatic feature is limited to its exterior features.
Cleaning of the pylon located in front of the rock-cut entrance and investigation of its interior
construction suggests that it had a rubble core (Figs 27–28). A single pottery fragment from
the interior rubble fill was a body sherd and is not possible to date.
Hilltop
Final checks of the locations of rock inscriptions on the hilltop plan were made in advance
of final publication.
Elkab magazine
Conservation, documentation and collation of Coptic ostraca discovered at Hagr Edfu in
1981 and now in the Elkab magazine continued (Davies and O’Connell 2009, 56; 2011a, 106;
2011b, 7; 2012, 55–56; Blöbaum 2013; O’Connell 2013a and b). In 2013 two new pieces of
pharaonic figural pottery from the excavations of the Egyptian Antiquities Service in 1980–81
were located in the magazine. Identified by Ramadan Hassan Ahmed, Inspector of the Elkab
magazine, during its reorganisation in 2012, the vessels were found in a rubber basket with
the note labelled ‘Hagr Edfu.’ Like Hathor vessels, fragments of which have been discovered
at Hagr Edfu (Davies and O’Connell 2012, 56, fig. 39), the figures were built out of pots with
arms applied. The front of each vessel was perforated with a hole before firing, apparently for
the insertion of a separate phallus. The heads of both figures are missing, but their apparently
ithyphallic character suggests that they most probably represent the god Min (Figs 29–30;
Beckh 2015).
Medieval manuscripts
Together with the physical remains on the ground recorded by the British Museum Expedition
since 2007 and the (mainly) Coptic ostraca discovered in 1981, a corpus of Medieval
manuscripts are also associated with Christian Hagr Edfu (P. Lond. Copt. II, xxvii–xxx;
O’Connell 2013b). Up to 22 Medieval manuscripts acquired at the turn of the 20th century
and now in UK and USA collections were reported to have been found at the site (Budge
1920, 2: 371; Rustafjaell 1910, 3–6). Dating to the 10th and 11th centuries, 21 manuscripts are
written in Coptic and one is written in Old Nubian. In addition to the codices, the bindings
of several of the manuscripts yielded fragments of earlier texts (P. Lond. Copt. II, xxx). With
the exception of a Coptic codex now in the Pierpont Morgan Library, New York (P. Morgan
Lib. 168) and part of one now in the Freer Gallery of Art, Washington DC (Freer MS 2; see P.
http://www.britishmuseum.org/research/publications/online_journals/bmsaes/issue_22/2013davies_oconnell.aspx
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Lond. Copt. II, 162), the other manuscripts were acquired by the British Museum from several
different sources between 1907 and 1911. Nevertheless, their 10th–11th century dates and
the fact that they came on to the antiquities market at the same time strongly suggest that the
main corpus originates from the same source (P. Lond. Copt. II, xxvii).
The content of the manuscripts themselves indicates that the findspot of at least most
of the manuscripts was indeed Hagr Edfu because their colophons give the circumstances
of production (Van Lantschoot 1929, passim; Gabra 1985; Effland 2004, 28–38). In the
colophons of eight of the manuscripts, they are stated to have been copied for institutions in
Edfu, and in five of these colophons the location is further described as nptoou nTbo, i.e., ‘in
the Mountain of Edfu’ (Fig. 31). The phrase toou n- typically refers to the desert escarpment
rising beyond a city or town, as for example, the toou nJeme, toou nSioout and toou nEtbo, i.e., the
Mountains of Jeme, Asyut and Abydos, respectively (see also Timm 1984–92, 4: 2067–80).
The desert escarpment, or ‘Mountain,’ is often the location of ancient Egyptian necropoleis,
or, later, monasteries, or, as is the case at Hagr Edfu and the sites listed above, both at once
(O’Connell 2007, 242–43). The Mountain of Edfu, toou nTbo, can only be Hagr Edfu (Fig.
32; Gabra 1985; Effland 2004, 29–30). The colophons provide the Medieval names of the
institutions for which the manuscripts were copied: a monastery (monasterion and, sometimes,
topos) of Merkurios, a topos of Apa Aaron and a topos of the Archangel Michael. Thus, at least
from the 10th century, we should imagine that Hagr Edfu contained a monastery dedicated
to Merkurios containing his saint’s shrine as well as shrines dedicated to Apa Aaron and the
Archangel Michael.2
Thus, the value of these manuscripts is not only that they are further—and sometimes
sole—attestations of Christian literature, but especially that they give us a glimpse of the texts
copied for and read at Medieval Hagr Edfu; they indicate what was considered important
to copy and read in the 10th and 11th centuries (O’Connell 2013b, 245–46). The contents
include works from the Bible, saints’ Lives, commentaries and homilies. Given the institutions
for which they were copied, it is not surprising that the corpus contains works concerning
St Merkurios (inter alia Or. 6801, P. Lond. Copt. II 130, dated AD 996–1004; Fig. 33), the
Archangel Michael (inter alia Or. 7021, P. Lond. Copt. II 120, dated AD 987; Fig. 34) and Apa
Aaron of Philae (Or. 7558, P. Lond. Copt. II 150; and Or. 7029, P. Lond. Copt. II 163, dated
AD 992 or 982; Fig. 35). Nine of the colophons also state explicitly that the manuscripts were
copied by men associated with institutions in Esna and three more can also be attributed to
Esna because they were written in the same hands or other criteria (P. Lond. Copt. II, xxvi).
In their wider context, their production dates roughly correspond to those of several other
large monastic corpora, for example from the White Monastery (Emmel 2004), the Wadi
Natrun (Evelyn-White and Hauser 1926) and Hamuli (P. Morgan Lib.) finds. Taken together,
they contribute to the evidence for a flourishing of monastic production in the Medieval
Egypt. Indeed, if other manuscripts traditionally attributed to the Hagr Edfu corpus, but with
colophons stating they were copied in the Fayum for a recipient in (or near) Akhmim (P.
Lond. Copt. II 151) or copied in unknown locations for a recipient in the Oxyrhychite nome
(P. Lond. Copt. II 117) and in Nubia (P. Lond. Copt. II 80 and 83), can also be assigned to Hagr
2
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Edfu, we would have further evidence of networks of monastic libraries borrowing (and
copying) books (P. Lond. Copt. II, xxviii).
History of the collection
The Medieval manuscripts associated with Hagr Edfu were acquired between 1907 and 1911
with the support of the Keeper of what was then the British Museum Egyptian and Assyrian
Antiquities Department, E. A. Wallis Budge (Assistant Keeper 1883–92; Acting Keeper 1892–
94; Keeper 1894–1924). Budge himself was responsible for the edition and translation of
the Coptic manuscripts (Fig. 36; for Or. 6805 in Old Nubian, see Browne 1994). Published
over the course of three years, the three thick volumes contain both editions and translations
(Budge 1913; 1914; 1915). In his introduction to the final volume, Budge stated explicitly
that the work was undertaken quickly in an effort to make their content available to scholars
as soon as possible (Budge 1915, xxiv). Bentley Layton’s 1987 catalogue (P. Lond. Copt. II)
provides systematic descriptions of the form and content of the Coptic manuscripts and the
earlier fragments retrieved from some of the bindings. Some of the texts have since been
re-translated, often based on Budge’s hasty editions (e.g., Vivian 1993); today, a hundred years
later, new editions are obviously desirable (for the Life of Aaron, see Dijkstra 2013).
When the British Library was created in 1972, these manuscripts ceased to be a part of the
British Museum collections. Since the 1998 opening of the British Library complex, they have
been housed at its St Pancras location.
Imaging the British Library manuscripts
In 2007, Bishop Hedra of Aswan, head of the Monastery of Pachomius in the Mountain of
Edfu (Dayr Anba Bakhum), requested digital copies of the manuscripts. The British Museum
Expedition to Hagr Edfu sought funding in order to grant this request in collaboration with
the British Library. In 2010, funding was secured for joint British Museum-British Library
project to digitise BL Mss Or. 6780–6784, Or. 6799–6806A, Or. 7021–7030, Or. 7558 and
Or. 7597 and, in 2011, the rectos and versos for BL Mss Or. 6780–6784, Or. 6799–6804, Or.
6806A, Or. 7021–7030 and Or. 7597 were photographed for a total of over 2000 images.3
The funding of photography was made for the express purpose of providing the modern
monastery library and information centre with a key cultural heritage resource as well as
providing access to scholars.
In 2013, the British Museum Expedition to Hagr Edfu honoured Bishop Hedra’s request,
presenting digital copies of the manuscripts to Abuna Moussa al-Bakhum on behalf of Bishop
Hedra (Figs 37–38).

3
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Frontispiece: British Library Ms Or. 6783 f. 23R with introduction to the Life of Apa Cyrus by Pambo
of Scetis (P. Lond.Copt. II 152; courtesy of the British Library).
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Fig. 1: Elkab. Location of tomb-chapels of Pahery and Ahmose-Pennekhbet (Photo:
W. V. Davies).

Fig. 2: Elkab. Tomb-chapels of Ahmose-Pennekhbet (right) and Pahery (left),
façade-elevations (G. Heindl).
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Fig. 3: Elkab. Tomb-chapels of Ahmose-Pennekhbet and Pahery, ground-plan (G. Heindl).

Fig. 4: Elkab. Tomb-chapels of Ahmose-Pennekhbet and Pahery, section (G. Heindl).
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Fig. 5: Elkab. Doorway, now blocked, in east wall of tomb of Pahery giving access to secondary chambers
(Photo: W. V. Davies).
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Fig. 6: Elkab. Doorway from the inside (Photo: J. Rossiter).
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Fig. 7: Elkab. First chamber, looking south, with doorway on right and shaft on left (Photo: J. Rossiter).

Fig. 8: Elkab. First chamber, looking north, with doorways leading to other secondary chambers (Photo: J.
Rossiter).
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Fig. 9: Elkab. Tomb of Ahmose-Pennekhbet, doorway, outer thickness, west, with fragments of decoration
replaced (Photo: W. V. Davies).

http://www.britishmuseum.org/research/publications/online_journals/bmsaes/issue_22/2013davies_oconnell.aspx

16		

DAVIES & O’CONNELL

BMSAES 22

Fig. 10: Elkab. Fragments of naos from statue of viceroy Huy (Photo: J. Rossiter).
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Fig. 11: Elkab. Drawing of statues by Lepsius expedition (Wild MSS v 71; published with permission
of the Griffith Institute, University of Oxford).
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Fig. 12: Elkab. Tomb-chapel of Senwosret, east wall, with remains of two offering-scenes (Photo:
J. Rossiter).

Fig. 13: Elkab. Tomb-chapel of Senwosret, west wall, offering-scene (Photo: W. V. Davies).
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Fig. 14: Elkab. Tomb-chapel of Senwosret, doorway, thickness, west, scene of offering-bearers (Photo: J.
Rossiter).

Fig. 15: Elkab. Tomb-chapel of Senwosret, detached section of wall with scene of workers (Photo: J.
Rossiter).
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Fig: 16: Hagr Edfu. View east, new construction on antiquities land along the road located to
the east of the site and located over rock-cut tombs in Area 11, cf. Fig. 22 (Photo: E. R.
O’Connell).

Fig. 17: Hagr Edfu. View west
from the main hill, recent
construction, along the new
road located to the west of the
site and approaching the rockcut tombs, 2013 (Photo: E. R.
O’Connell).
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Fig. 18: Hagr Edfu. View south from north hill, east–west foot traffic along the saddle
between two hills, 2013 (Photo: E. R. O’Connell).

Fig. 19: Hagr Edfu. Freshly excavated rock-cut tomb along the saddle between two hills,
2013 (Photo: E. R. O’Connell).
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Fig. 20: Hagr Edfu. Stairs and entrance of trapazoidal entrance of rock-cut tomb, after cleaning 2013 (Photo:
E. R. O’Connell).

Fig. 21: Hagr Edfu. Detail of topographic map indicating location of freshly excavated tomb at far left (Map:
F. Jarecki, and A. Schmidt).
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Fig. 22: Hagr Edfu. Areas 0–11 (Map: F. Jarecki, A. Schmidt and T. Beckh).
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Fig. 23: Hagr Edfu. Area 3,
Tomb 2, view of
collapsed section of
ceiling (Photo: E. R.
O’Connell).

Fig. 24: Hagr Edfu. View southeast over the exposed pylon, 2008 (Photo: L. El-Hadidy).
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Fig. 25: Hagr Edfu. View of the interior of the pylon ‘tomb,’ 2010 (Photo: E. R. O’Connell).

Fig. 26: Hagr Edfu. View of the interior of the pylon ‘tomb,’ 2012 (Photo: M. Marée).
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Fig. 27: Hagr Edfu. View northeast over the south end of the stone pylon (Photo: E. R.
O’Connell).

Fig. 28: Hagr Edfu. View west, showing the rubble core of the pylon (Photo: E. R. O’Connell).
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Fig. 29: Elkab magazine. Pot 1 (Photo: T. Beckh and R.
Smalley).

Fig. 30: Elkab magazine. Pot 2 (Photo: T.
Beckh and R. Smalley).
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Fig. 31: British Library Ms Or. 6783 f. 83V containing colophon (in lines 3–4) naming the recipient
institution, Holy Merkurios in the Mountain of Edfu (P. Lond. Copt. II 152; courtesy of the British
Library).
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Fig. 32: View west from the pylon of Edfu Temple, over Tell Edfu, to Hagr Edfu on the horizon, 1998
(Photo: A. Effland).
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Fig. 33: British Library Manuscript Or. 6801 f. 1V frontispiece depicting St Merkurios (P. Lond.Copt. II
130; courtesy of the British Library).
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Fig. 34: British Library Manuscript Or. 7021 f. 1R frontispiece depicting the Archangel Michael
(P. Lond. Copt. II 120; courtesy of the British Library).
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Fig. 35: British Library Manuscript Or. 7029 f. 57R containing the Life of Aaron (P. Lond.
Copt. II 163; courtesy of the British Library).

http://www.britishmuseum.org/research/publications/online_journals/bmsaes/issue_22/2013davies_oconnell.aspx

2015

ELKAB & HAGR EDFU 2013

33

Fig. 36: E. A. Wallis Budge, Keeper of Egyptian and Assyrian Antiquities Department, The British Museum,
editing a Coptic manuscript (Courtesy of the Department of Ancient Egypt and Sudan, The British
Museum).
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Fig. 37: Hagr Edfu. Monks of Deir Anba Bakhum receiving images of Medieval British
Library manuscripts associated with Hagr Edfu (Photo: M. Marée).

Fig. 38: Hagr Edfu. Monks of Deir Anba Bakhum receiving images of Medieval British
Library manuscripts associated with Hagr Edfu (Photo: M. Marée).
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A further type of figural pottery from Hagr Edfu
Thomas Beckh
During work on the pottery material of Hagr Edfu at the Elkab magazine, as part of the 2013
campaign of the British Museum Expedition, two extraordinary pots caught our attention
(Figs 1–4; see also Davies and O’Connell 2015, 5, Figs 29–30).1 Both pieces are unregistered
at the magazine and were found in a rubber basket in the course of its reorganisation in 2012.
A handwritten note in the basket makes clear that the pots were excavated in Hagr Edfu by
Mohammed Ibrahim in 1980–81.
In spite of their poor preservation (the heads and most of the applied parts are lost) the
pots are very interesting, not only due to their human shape but because they are the second
group of figural pottery associated with Hagr Edfu. The first group comprises the so-called
Hathor pots and, like them, the new examples were shaped in several steps (compare Beckh
forthcoming; Davies and O’Connell 2010, 106, fig. 36; 2012, 56, fig. 39):
1. The body was kneaded probably out of a small cylindrical beer bottle and pierced in
front near the base.2
2. A separate piece (now missing) was placed into the hole and fixed with clay to the surface of the pot.
3. Two arms were attached to the shoulders and orientated towards the hole.
4. Finally the pots were covered with a coloured slip and fired in a kiln. Whether the head
was applied separately is unclear as in both cases the head is lost.
The position of the hole, likely used to pour out a substance, and the pose of the arms suggest
that the missing piece placed in the hole represented a phallus. The pots may have been used
in a libation rite. Whether this was linked to the Hathor cult at Hagr Edfu is unclear. To be
sure, pieces of Hathor pots lay stored in the same rubber basket but it is uncertain if they
come from the same context.
The lack of records on the find context and, hence, our difficulty in dating these unique
pots are, to cite D. Bailey (2008, 147), frustrating. Yet several hypotheses may be raised in an
attempt to define the function of the pots. Their overall design and the cylindrical beer bottle
shape, including fingerprints at the bottom, are paralleled in the Hathor pots, examples of
which, as said, lie in the same storage basket. These observations make it tempting to believe
that the new pots were likewise connected to the local Hathor cult, serving as the ‘male
counterpart’ to the Hathor pots. Various possibilities may be suggested:
I would like to thank inspector Ramadan Hassan Ahmed, head of the Elkab Magazine, for allowing me to
study the Hagr Edfu material.
2
The shape of the pot resembles beer bottle type BB1 in Holthoer’s typology, although it is smaller. It may
therefore have existed from the late Dynasty 18 onwards, but as the shape of the body was slightly changed to
resemble a human body, its original shape remains somewhat uncertain (Holthoer 1977, 86).
1
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1. The pots represented the god Horus as head of the Edfu triad and ‘husband’ of the
goddess Hathor.3
2. The pots represented the ithyphallic god Min, who also played an important role in the
Edfu region (see Feder 1998, 33 and 40). Quite interesting in this context are the remarks of
S. H. Aufrère, who points out the close connection between the gods Min and Horus of Edfu
and their relationship to the goddess Hathor from the Middle Kingdom up to the GrecoRoman Period, especially in mining contexts (Aufrère 1998).
3. It may be asked if the pots are to be compared with the phallic votive figures so well
attested for the Late and Ptolemaic Periods.’4 The latter are small figures made of clay,
limestone, faience, gypsum or wood in a variety of different poses. Frequently they carry
amphorae, drums/tambourines, harps, frogs and other objects, but some of them are shown
kneeling or sitting while holding their phallus with both hands. The figures themselves never
acted as vessels, but some (of Ptolemaic date) are represented with a bowl on their phallus.5
For those whose pose recalls that of the Hagr Edfu pots, the underlying symbolism might
have been similar. The phallic votive figures, however, are certainly associated with different
religious practices and probably a different culture, and almost all have been found in Lower
Egypt.
There is no reason to believe that the Hagr Edfu vessels were used in execration rituals, despite
the missing heads and phalluses. W. Barta has suggested a symbolism of ritual destruction for
some episodes of the harvest festival of Min (the scything and threshing of corn), performed
by the king or priests (Barta 1975, 117–21), but there is no archaeological proof for such
rituals at Hagr Edfu or for the use of pottery figurines in these rites.
Once again the pottery of Hagr Edfu yields new insights into local ritual life. It shows the
continuing potential of the site’s archaeology for new discoveries, but we are also reminded
how easily such potential is diminished by earlier failure to document the contexts in which
the artefacts were found. One hopes that more information on ritual activities at Hagr Edfu
will come to light through future archaeological work.
Catalogue
Pot 1 (Figs 1–2)
Present location: Elkab Magazine (without number)
Surfaces: red slip outside and black colour at the right shoulder,6 inside plain clay surface
The shape of the pot would in that case attribute to Horus an overt fertility aspect.
With little justification such figures have been called ‘Naukratis figures’, as they have also been found at other
sites, notably at Memphis and Saqqara. For a useful overview, see Bailey 2008, 69–72.
5
Compare for example the figure in the British Museum with the registration number EA 90351: http://
www.britishmuseum.org/research/collection_online/collection_object_details.aspx?objectId=126861&partId=1&museumno=90351&page=1 [April 2015].
6
It is not clear whether the black colour belongs to the pots originally (especially on nr. 13-101) or whether it
was added accidently at the magazine.
3
4
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Ware: Nile B2
Diameter (max.): 8.1cm
Diameter (hole): 1.8cm
Preserved height: 11.9cm
Provenance: Hagr Edfu
Pot 2 (Figs 3–4)
Present location: Elkab Magazine (without number)
Surfaces: orange slip outside and single drops of black colour especially at the back of the
body, inside plain clay surface
Ware: Nile B2
Diameter (max.): 9cm
Diameter (hole): 1.9cm
Preserved height (max.): 10.9cm
Provenance: Hagr Edfu
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Fig. 1: Elkab magazine. Four views of pot 1 (Photo: T. Beckh and R. Smalley).
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Fig. 2: Elkab magazine. Pot 1.
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Fig. 3: Elkab magazine. Four views of pot 2 (Photo: T. Beckh and R. Smalley).
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Fig. 4: Elkab magazine. Pot 2.
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Amun-Ra, lord of the sky:
A deity for travellers of the western desert
Nikolaos Lazaridis
The North Kharga Oasis Survey team (NKOS), headed by Dr. Salima Ikram (American
University in Cairo) and Dr. Corinna Rossi (Colleggio di Milano), has been discovering new
sites and mapping a large area north of Kharga Oasis, including some western branches of
the Darb el-Arba‘in.1 This essay examines epigraphic material from two rock sites in the
Darb Ain Amur, the northernmost of these branches, which since prehistory connected the
Kharga and Dakhla oases: these are the sites of Amun Rock and Seth Rock.2 The enormous
sandstone rocks at both locations saw numerous travellers in antiquity.3 Many of them found
the time, and felt the need, to carve a textual message. This essay looks at five of the rock
inscriptions4 that have been recorded by the NKOS team. These were carved in a mixture
of normal hieroglyphs, cursive hieroglyphs and hieratic signs5 on rock surfaces that bear
numerous other textual and pictorial carvings. What unites these five inscriptions is the fact
that they all invoke Amun-Ra with just the epithet ‘lord of the sky’. The essay discusses this
rare form of the god in the light of the historical information that one may extract from these
inscriptions. Why was Amun-Ra invoked here in this particular way? What does this reveal
about those who addressed themselves to him and, in general, about the travel practices of
the ancient Egyptians who crossed the western desert?
Context of the inscriptions
Amun Rock stands in the heart of a wadi that is ideal for safe encampment, surrounded as it
For more information on the work of the NKOS in Kharga, visit the team’s website at http://www1.aucegypt.edu/academic/northkhargaoasissurvey/home.htm. For the history of the Darb el-Arba‘in, see Morkot
1996 and more recently Roe 2005/2006. Some of the results published here were presented at the 7th Dakhla
Oasis Project conference in Leiden. I would like to thank Salima Ikram, Olaf Kaper and Marcel Marée for
their valuable comments.
2
For the uses of Darb Ain Amur in antiquity, see Ikram 2013. For the most recent report on the work by the
NKOS along this route, see Rossi and Ikram 2010.
3
As Mircea Eliade has put it in his famous study The Sacred and the Profane, a rock may show the human ‘something that transcends the precariousness of his humanity: an absolute mode of being’ (quoted in Murray
2011, 223).
4
The term ‘rock inscription’ is preferred here to ‘graffito’ or simply ‘inscription’, because it is often hard to
determine whether texts carved along desert roads should be regarded as formal (like monumental inscriptions) or informal (like graffiti), and whether they were left by professional or non-professional carvers. For a
discussion of these terms, see Mairs 2011, 157. Also compare the uses of the term ‘graffito’ in Peden 2001,
xxi; and Darnell 2002.
5
This hybrid script is what Henry G. Fischer, following Alan Gardiner’s example, famously called ‘semi-cursive hieroglyphs’ (Fischer 1979, 40–42).
1
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is by high outcrops (Fig. 1). This wadi lies probably on an offshoot of the main desert route,
so the small number of visits estimated on the basis of the rock inscriptions may not reflect
the number of ancient travellers who used this part of the desert road network. It is quite
possible that many were unaware of this alternative route, and even if they knew it, they
might not have had the chance to deviate from the main path and spend time at the site of
Amun Rock.
Most of the archaeological remains in and around Amun Rock suggest that the site never
hosted a permanent settlement, but it was probably a place for temporary stopovers. No signs
of a local well or qanat have been discovered, so it stood little to no chance of sustaining
any sort of long-term habitation. The only traces that possibly point towards longer usage
of this site are a rectangular enclosure, probably to contain the visitors’ animals, and a manmade burial chamber (Figs 2–3).6 The latter was dug deep into the east face of the rock, and
the mummified human remains that have been found outside7 suggest that the tomb may
originally have been intended for a high-status traveller who died while passing through this
area and had to be buried on the spot, or who was intentionally brought here to be buried at
Amun Rock. Various inscriptions were carved around the tomb, but it is difficult to determine whether they were linked in any way to the owner or to the construction of this tomb.
The same applies to one demotic and two hieratic ostraca that have been discovered in the
immediate context of the tomb.
Analysis of the datable epigraphic remains and the large concentrations of ceramics suggests a tentative time span for ancient visits to Amun Rock. They probably began in the
Middle Kingdom (from around 2100 BC) and lasted until the second or third century AD,
with a marked concentration in the late New Kingdom and early Third Intermediate Period.8
The site of Seth Rock consists of a single sandstone rock that lies on one strand of the
Darb Ain Amur (Fig. 4). This site has been christened ‘Seth Rock’ because its surface bears
many depictions of the Seth animal. The east side hosts a small grotto, perhaps initially
natural and later enlarged. A set of crude and now tumbled sandstone steps leads up to this
aperture, which may have served as a popular shrine, most likely dedicated to Seth.9
Within a 2 km radius of this site, the NKOS has identified and recorded four other sites:
Hula Rock, Sherd 1 Rock, Scribe Rock, and Rock 15. Hula Rock and Scribe Rock include
ancient inscriptions, and surface surveys have yielded pottery remains of the late New Kingdom as well as the Roman Period, while Rock 15 and Sherd 1 Rock include only ceramics of
the Roman Period and later.10
The archaeological evidence from Seth Rock is limited to scattered potsherds, most of
which have been dated preliminarily to the late New Kingdom. The number of potsherds
found at this rock is small compared to the abundance of images and inscriptions carved
For a preliminary report on these archaeological features, see Ikram 2008, 31.
Salima Ikram, personal communication.
8
For a full discussion of the Amun Rock inscriptions and their dates, see Lazaridis forthcoming.
9
This is a preliminary theory. Its validity will be tested against further outcomes of the study of this site by
the NKOS. See also Ikram 2013, 15.
10
For the pottery of Rock 15, see, e.g., Ikram 2013, 12.
6
7
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upon it. In fact, the strict New Kingdom dates thus far established by the NKOS for the
pottery only partly overlap with the date range of these engravings: in addition to those of
the New Kingdom, there are inscriptions that have been dated to the late pharaonic periods
and to the Coptic era. Thus it seems that Seth Rock entertained ancient visitors over a timespan of at least 1800 years; some of them may have stayed for a day or overnight, while others
rested only briefly in the rock’s precious shade. The amount of time these travellers spent
at Seth Rock might be deduced from the quality of the inscriptions, because some of them
seem to have been carved hastily, while others are more elegant and detailed.11
The Seth Rock inscriptions
One rock inscription, called Seth Rock 3b (abbreviated SR3b; 10 cm long), was carved on the
northern side of the aforementioned grotto (Fig. 5). This side bears several figural and textual
carvings, some of which were etched deeply into the rock surface and have hence survived
erosion, while shallower ones have eroded to varying degrees. This surface area contains two
more legible inscriptions (SR3a and SR3c), which will be considered together with SR3b in
the forthcoming publication of the site, because their styles of writing and carving suggest
they were executed by the same person, or perhaps by different travellers of the same group.
SR3b reads:
				

Jmn-Ra nb [ p.t ]12 dj=f anxw13
Amun-Ra, lord of [the sky], may he grant lives.

This inscription is remarkable for the deep carving of the
and signs, spelling Ra. In fact,
on this surface there are at least eight deep circles, three of which are of the same diameter,
Note that the distinction between a ‘hastily carved’ inscription and a ‘patiently carved’ one is tenuous, since
one cannot be certain about a carver’s skills or the circumstances under which the carving was executed.
Both factors may have considerably accelerated or decelerated the carving work. Based only on our subjective appraisal of their quality, it could be supposed that ‘elegant’ inscriptions were connected to longer stays
at the site – which may also account for some of the pottery deposits.
12
There are only faint traces of the
sign, as the surface on which it was carved is now broken.
13
The plural form of anx is unusual. This can be explained either as the word for ‘life’, here involving an orthographic or dialectic idiosyncrasy of the carver, or as a reference to the group of travellers that the carver
belonged to.
11
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looking as if they were cut with a cylindrical drill or similar tool (some of these circles are
visible in fig. 5). All these circles seem to have been first bored at random, perhaps to test
different parts of the available surface. In the case of SR3b, one of these circles was cleverly
integrated with the hieroglyphs to represent the sun disc.
The other two legible inscriptions around SR3b include SR3a (7 cm long), which refers to
a regnal year 6 of an unspecified pharaoh, and SR3c (5 cm long), which solely comprises the
nTr sign for ‘god’ (not visible in Fig. 5).
The opposite side of the grotto bears another hieroglyphic invocation of Amun-Ra (SR13;
16 cm long), this time without the epithet ‘lord of the sky’. However, directly below that short
inscription the surface has broken away, so originally it could have included an epithet.
At the south-eastern corner of the mouth of the grotto lies a detached rock of sandstone
that probably fell off the eroded southern wall of the grotto (Fig. 6). It bears a number of
pictorial carvings, including a lotus flower, an anx sign, another nTr sign, and a long reed sign.
Some of these carvings appear to have been truncated when the rock became detached from
the wall, which means that they would predate its collapse. A group of three vertical rock
inscriptions, labelled SR5a, SR5b and SR5c, fits almost perfectly inside the space provided by
the broken surface, but it seems unlikely that the carvers would have left their mementos on
a small stray fragment, which lies, moreover, upside down. Of these three inscriptions, SR5a
(18 cm long) includes the same invocation of Amun-Ra:

Jmn-Ra nb p.t
Amun-Ra, lord of the sky

The other two rock inscriptions to the left of SR5a read jr n PA-nxt, ‘made by Panakht’ (SR5b)
and Mn-xpr-Ra, ‘Menkheperra’, the prenomen of Thutmose III, contained in a cartouche
(SR5c).14 Several stylistic features of the SR5 group recall the SR3 group discussed above. In
particular, the hieroglyphs
and
in SR5c closely resemble those in SR3a and SR5a. It
therefore seems likely that the SR3 and SR5 inscriptions were carved by the same group of
travellers at one or more visits to the site.
‘Amun-Ra, lord of the sky’ appears in one more rock inscription at Seth Rock: SR9
(24 cm long; Fig. 7). Parts of it reproduce verbatim SR3a and SR3b. Its preliminary reading is:

14

For a full discussion of SR5c, see Ikram et al. forthcoming.
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HA.t-sp 6 Abd 4 Ax.t sw 16 jr (n) Jmn-Ra 15 nb p.t dj=f anxw ( jn) sS-nTr 16 Ra-Htpw(?)1 7 …18
Regnal year 6,19 fourth month of akhet, day 16.20 Made (for) Amun-Ra, lord of the sky, that
he may give lives, (by) the god’s scribe21 Rahotep(?)22…

Onomastics date this inscription to the Middle or New Kingdom. If it was carved by the
same group of travellers as SR3 and SR5, then its date would complement the elliptic year
6 reference in SR3a, and all may refer to Thutmose III’s sixth regnal year, ca. 1473 BC. This
would have been just one year before Hatshepsut assumed the full titulary of a king and
elbowed young Thutmose out of most official records.23 Hence, these inscriptions confirm
the common practice of including only Thutmose III’s name in records dating up to year 7
of his reign.
In addition, one should also note the fine quality of the hieroglyphs in SR9 compared to
all the other hieroglyphic inscriptions of this site, which are cruder and more irregular. In
this case it is particularly interesting to observe that, although the surface is rather uneven at
this spot, Rahotep tried hard to keep his inscription in a straight line, even when he had to
rearrange the positioning of the signs spelling Amun-Ra’s name and epithet (as the sun disc is
stacked tightly over nb p.t ). All these unique features of SR9 suggest that Rahotep was probably a scribe who had worked before on monumental inscriptions.24
Observe the perfectly rounded, hollow carving of the sun disc here, which much resembles the sun discs
carved on the north side of the grotto of Seth Rock, discussed above.
16
The top of sign is very faint.
17
The last two signs of Rahotep’s name are very faint.
18
There are at least four more signs after the male determinative of Rahotep’s name. The surface curves at
this point and is much eroded, which makes it impossible to discern the end of this inscription. We may
speculate that it included Rahotep’s patronym, since the formula ‘X son of Y’ was common in rock inscriptions.
19
The absence of a reference to a specific pharaoh is not uncommon in non-monumental inscriptions, both
in the deserts and in the Nile Valley. See, e.g., Mery’s inscription, southwest of Dakhla, discussed by Förster
2007, 9, with fig. 41; also the inscription of a group of Ramesside scribes at Djoser’s step pyramid in Saqqara,
presented in Negm 1998, 118. In fact, this is one of the most common and obvious deviations from the
norms of formal, monumental inscriptions.
20
The sixteenth day of Khoiak must have fallen around December 22. For the date, see Daumas 1975, 958.
21
For a probable version of the title in the Old Kingdom, see Jones 2000, II: 862, no. 3150. For the use of this
title in the Middle Kingdom, see Ward 1982, 161, no. 1396. No other New Kingdom attestations have been
identified so far. Finally, note that Erman and Grapow 1971, 480, no. 11, interpret a similar group of signs
as an abbreviation of sS mDA.t nTr, ‘scribe of the divine scroll’; however, that group includes the book roll
hieroglyph, which is absent in SR9.
22
According to Ranke 1935, 219, no. 15, this name was common throughout the pharaonic era, with the
majority of instances dating to the New Kingdom.
23
Dorman 2009, 41–43.
24
In addition to acting as a sS-nTr, a job that probably involved mostly writing texts on papyri and other
15
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The Amun Rock inscriptions
Apart from the three examples at Seth Rock, references to Amun-Ra as ‘lord of the sky’ are
also made in two hieroglyphic inscriptions at Amun Rock, approximately 10 km to the southeast, closer to Kharga.25 AR5 (33 cm long) and AR6 (31 cm long), which appear to have been
carved by different people, have the same content, but written differently (Figs 8–9):26
			
			
		
					
and

respectively.

Jmn-Ra nb p.t
Amun-Ra, lord of the sky

These two inscriptions are tentatively dated to the New Kingdom, a period during which
there was considerable activity at Amun Rock, attested by the aforementioned hieratic ostraca
and by generous samples of New Kingdom pottery.
Interpretive attempts
The overlapping dates and the similarities between the studied rock inscriptions, persistently
invoking Amun-Ra, suggest that they possibly mark two points along the desert route visited
by the same travellers. However, since no dates are mentioned at Amun Rock that could
potentially be associated with the carving of AR5 and AR6, it is impossible to tell whether
the travellers first passed Amun Rock or Seth Rock, i.e. whether they were heading towards
Dakhla or Kharga Oasis.
Perhaps these people travelled and camped together at Seth Rock and Amun Rock in
Thutmose III’s sixth regnal year, covering both rocks with their inscriptions. Unfortunately,
this cannot be proven given the limited available evidence. However, it is clear that there were
at least two different travellers (Rahotep of SR9 and Panakht of SR3) who chose to carve a
number of invocations to ‘Amun-Ra, lord of the sky’ on rocks along the route. The quality
of the rock inscriptions attests to their carvers’ hieroglyphic skills and, as was the case, for
non-monumental media, it seems possible that he was also a professional draughtsman (sS-qd ): for this type
of scribes, see Erman and Grapow 1971, 480, no. 11; Dorman 2008, 78; and a New Kingdom example in
Eichler 2000, 158–59.
25
For more details about these two rock inscriptions, see Lazaridis forthcoming.
26
Note that AR6 is incomplete: the rock face on which it was carved collapsed at some later point, resulting in
the loss of the
,
(?) and
signs.
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instance, with SR9 earlier, suggests that they might have doubled as draughtsmen (sSw-qd).27
None of the Egyptian travellers who left behind these rock inscriptions ever mention the
purpose of their travels, unlike official records referring to state employees sent out on specific
missions.28 The carvers do not even mention what they were doing at Seth Rock or Amun
Rock, different from visitor inscriptions such as found in Saqqara, where the authors mention
that they were visiting the sites to look at the monuments or to have a pleasant stroll.29 In fact,
the only activity mentioned in the rock inscriptions of the two North Kharga is their very
creation (jr, e.g. in SR5b or SR9). What seems to have mattered most to the literate travellers
who passed these lonely desert rocks was the very act of carving texts upon them, transforming the rocks into quasi-monumental landmarks.30 These people commemorated their visits
by leaving their names and titles and paying homage to Amun-Ra, whom they associated with
the area and with whom they felt connected, thus turning these hostile surroundings into a
safer, more familiar locale.
Given the impact such inscriptions had on the character of these desert sites, one might
ask why this group of New Kingdom travellers chose to invoke here ‘Amun-Ra, lord of the
sky’. The invocation of Amun-Ra was undoubtedly connected with the popularity of his cult
and the intensive state sponsorship it enjoyed in the Nile Valley and beyond. In this part of
the western desert Amun-Ra features in numerous official as well as private invocations and
dedications. During the New Kingdom, Amun-Ra was present at several sites around Kharga
and Dakhla, either having an entire temple dedicated to him or being worshipped at the cult
places of other deities.31
Our rock inscriptions display the natural wish to invoke a powerful deity, but it is much
less obvious why Amun-Ra should always be labelled exclusively as ‘lord of the sky’, without
his other common epithets, such as ‘king of the gods’ or ‘lord of the Two Lands’.32 Few
other texts name Amun-Re solely as ‘lord of the sky’, such as a New Kingdom scarab in the
Hashimoto Collection33 and the small stela of Peniumitru from Gebelein (Manchester
Note that another rock inscription of equally high quality and probably also carved by someone skilled in
monumental writing exists at Split Rock, some 11.5 km northwest of Seth Rock. This consists of a fragment
inscribed with the hieroglyphic sS sign, which was evidently part of a larger inscription.
28
As in the case of biographical tomb inscriptions such as Weni the Elder’s Old Kingdom text from Abydos,
which mentions the mission of a god’s treasurer sent out to Tura to bring back a sarcophagus (see the translation in Simpson (ed.) 2003, 403). See also royal stelae such as Neferhotep I’s stela from Abydos, which
includes a reference to a high-status official sent out to Abydos to construct monuments on behalf of this
Dynasty 13 pharaoh (translated in ibid., 341–42).
29
Navrátilová 2007.
30
Therefore, in order to maximise the effect of inscription AR6, its carver drew a line underneath, separating
it from an earlier footprint. For a discussion of this feature, see Lazaridis forthcoming.
31
For a list of such sites, see Guermeur 2005, 442-49.
32
For the standard way of invoking Amun-Ra with a combination of ‘lord of the sky’ and other epithets, see
for example the monumental hymns presented in Klotz 2006, or the magical papyrus published by Sauneron
1970, ll. 1.2–3. For the alternative choice of invoking Amun-Ra through other, seemingly more popular,
epithets within similar archaeological contexts, see for instance the alternative epithet nsw nTrw, ‘king of the
gods’, in inscription no. 7 from Wadi Meniah, published in Rothe et al. 2008, 55.
33
This is presented in Scarisbrick 2004, 6, no. 9.
27
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Museum, TN R4571/1937),34 but further research may yield more examples. Spatial limitations may at times have been one contributing factor, but this hardly explains the persistent
choice of one specific epithet in the rock inscriptions of North Kharga, where ‘Amun-Ra,
lord of the sky’ is invoked at least five times.
A more plausible explanation of this feature should consider the travellers’ personal
status and background, combined with the cult topography of North Kharga. It is, thus,
very possible that this epithet was used to invoke some of the deity’s well-attested cosmic
powers. As ‘lord of the sky’, Amun-Ra was perhaps considered to be in control of weather
conditions and the sky – natural elements essential for the success and safety of desert travel.
The sky was important for multiple reasons, including the fact that ancient desert travellers
probably navigated themselves by observing the stars.35
Alternatively, this epithet may have been chosen in reference to a local version of the god’s
cult, with which these pious travellers were somehow associated.36 However, no evidence for
a cult specifically of ‘Amun-Ra, lord of the sky’ cult have so far been discovered in Egypt,
thus this scenario is rather implausible.
It is interesting to note that the nb p.t epithet was used occasionally alone with reference
to other deities of the Egyptian pantheon, most notably Seth, Mut (Amun’s consort) and
Horus (especially in his Behdetite version).37 These three deities were particularly present in
the Kharga and Dakhla oases.38 Possibly the use of this epithet for Amun-Ra was influenced
by his geographical association with the other three deities,39 ranking him among a cluster of
This is discussed by Cambell Price in Manchester Museum’s online blog at http://egyptmanchester.wordpress.com/2012/06/24/texts-in-translation-6-a-stela-of-peniwemiteru-acc-no-r4571-1937. One may
contrast this feature to the much higher frequency of cases where although this epithet stands alone in a
sentence (with or without the name of Amun-Ra), its immediate context includes references to additional
epithets: e.g. 11 such instances from Karnak’s hypostyle hall (Christophe 1955, 50 and 62) or an instance
from Intef II’s well-known column from Karnak (Ullmann 2007, 4).
35
For the study of star movements and star charts in ancient Egypt, see, e.g., the texts published by Leitz
1995, and the general discussion by Franci 2010, 83–91. Interestingly, in Aswan several pharaonic stelae refer
to Amun as Jmn nb mtnw, ‘Amun, lord of the roads’ (Guermeur 2005, 488-89).
36
Any possible connection between this epithet and a geographically specific cult of Amun could have related
to the carver’s personality and background. Cf. Muir 2011, noting that ancient Greek and Roman gods were
invoked en route not only for divine protection but also to affirm a person’s identity.
37
For several instances of the epithet used for Mut and Horus, see http://aaew.bbaw.de/tla/servlet/
s0?f=0&l=0&ff=2&db=0&w1=58710&l1=0&c1=0&w2=81650&l2=0&c2=0&d2=10&d1=1&d3=1
&d4=10. For Seth, see Hope and Kaper 2011, 219–36.
38
For Mut and Seth’s presence, see, e.g., their cults in the Roman temples of Dakhla (Kaper 1997, 51). Mut
was prominent at several sites in Dakhla and Kharga, such as Mut el-Kharab, el-Hibis, and later Nadura.
Finally, references to Horus occur at several sites in Kharga, e.g. at Horus Rock, a site discovered by the
NKOS with a high-quality depiction of Horus, probably in his Behdedite form. For additional attestations
of Horus in Kharga, see, e.g., Ikram 2013, 15, or Wadi el-Hol rock inscriptions 5 and 6 (Darnell 2002, 99
and 102, respectively).
39
For the close relationship between Seth’s cult and Amun-Ra’s cult in the western desert, see Hope and
Kaper 2011, 226–29 and 234. In this article the authors point out, among other things, that the use of the
epithet ‘lord of the sky’ for Seth attests to connections between his cult and those of Amun, Ra, or AmunRa. For the syncretistic tendencies of Amun-Ra, see Leitz 2002, 320–32, and the comments in Assmann
2008, 58 and 63–64.
34
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deities concerned with the protection of travellers.40
In sum, the invocations of ‘Amun-Ra, lord of the sky’ at Seth Rock and Amun Rock may
be best explained as a pragmatic choice by a group of New Kingdom travellers, who sought
divine protection in these desolate surroundings. They picked one of the period’s most
powerful deities, interweaving his profile with those of other deities of local significance, all
of whom were thought to watch over vulnerable desert travellers.
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Fig. 1: Amun Rock and its wadi (photo: N. Lazaridis).

Fig. 2: Enclosure at Amun Rock (photo: N. Lazaridis).
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Fig. 3: Tomb at Amun Rock (photo: N. Lazaridis).

Fig. 4: View of Seth Rock (photo: N. Lazaridis).
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Fig. 5: Inscriptions SR3a (right) and SR3b (middle) (photo: N. Lazaridis).

Fig. 6: Detached block with SR5 inscriptions (photo: N. Lazaridis).
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Fig. 7: Part of inscription SR9 with invocation of Amun-Ra (photo: N. Lazaridis).
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Fig. 8: Inscription AR5 (photo: N. Lazaridis).
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Fig. 9: Inscription AR6 (photo: N. Lazaridis).
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Ahmed M. Mekawy Ouda
This paper investigates the identity of Werethekau, ‘the Great of Magic’, taking a votive stela
in Bristol as our point of departure. It also examines her cult and priests. Emphasis is placed
on sources that show her, as here, with a cobra head and as a companion to various other
deities.1
The stela is presently located in the collections of Bristol Museum and Art Gallery,
bearing the number H 514. The museum’s records do not document the manner and date of
acquisition. In 1917 it was found in a store room of the museum and registered. It dates to
the Ramesside Period, but the provenance is undocumented. The stela is of limestone (height
38.2 cm, width 27.0 cm, depth 10.0 cm) and is in good condition; only the bottom left corner
is slightly worn. No traces remain of painted colours. The stela has not been published before,
apart from a photograph in Leslie Grinsell’s catalogue of the museum’s Egyptian collection.2
The owner of the stela, named PA-n-Imn, bears the title ‘god’s servant of Werethekau’, which
is abbreviated to ‘god’s servant’ in the inscription at the bottom. The stela offers no further
information about him or about his family. His name might indicate that he came from
Thebes or indicate the worship of Amun in Abydos, but the name was common in the New
Kingdom.3 The stela is round-topped and bears a scene in sunk relief, and incised texts (Fig.
1). The scene, which forms the upper register, shows the owner of the stela on the right,
offering to Osiris and Werethekau. PA-n-Imn is clad in a long robe and leopard skin, primarily
associated with sem priests and Iunmutef priests.4 In his left hand he holds up a spouted libation
vessel, while his right hand is raised in adoration.5 The hieroglyphic columns above him read:
(1) ir.n Hm-nTr n Wr(t)-(2)HkAw P(A)-n-Imn mAa-xrw
(1) Made by the god’s servant of Weret(2)hekau, P(A)-n-Imn, justified.
An offering stand, placed between PA-n-Imn and Osiris, supports a second libation jar, on
top of which lies a lotus flower. Osiris, who is seated on a throne, wears an atef crown and
his body is shrouded. His hands hold a crook and flail against his chest. A vertical line of
hieroglyphs in front of his head reads:

I am very grateful to Amber Druce, Collection Officer of Social History at Bristol Museum, for his support
and publication permission. I also owe a great debt to Neal Spencer and Stephen Quirke for their help, and to
Marcel Marée for editing the article.
2
Grinsell 1972, 53, fig. 30.
3
Ranke 1935, 106 [8].
4
Franke 2003, 65–66; Rummel 2008, 109–52; 2010, 24–32; cf. Fischer 1974, 19, 23–24, figs 21, 24, 29–33.
5
Brunner-Traut 1977, 579 [3a].
1
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(3) Wsir xnty imntt
(3) Osiris, foremost of the west
Behind Osiris stands a goddess whose head has the shape of a rearing cobra. She wears a
tripartite wig, crowned by a modius, and a tight-fitting dress. Her right hand is raised in a
gesture of protection;6 her left arm hangs down and holds an ankh sign. She is identified by a
vertical hieroglyphic line in front of her head:
(4) Wrt-HkAw
(4) Werethekau
The bottom register contains an offering formula in three horizontal lines of hieroglyphs:
(5) Htp-di-nswt Wsir xnty imntt Wrt-HkAw di.sn (6) xA m t xA m Hnqt xA m iHw xA m Apdw (7)
xA m xt nb(t) nfr(t) wab(t) n kA n Hm-nTr P(A)-n-Imn mAa-xrw
(5) An offering-that-the-king-gives of Osiris, foremost of the west, and Werethekau: may
they give (6) a thousand of bread, a thousand of beer, a thousand of oxen, a thousand of
fowl, (7) and a thousand of everything good and pure to the ka of the god’s servant, P(A)n-Imn, justified.
Isis and Nephthys,7 Hathor,8 Maat,9 and, as here, Werethekau could all be depicted as female
protectors of Osiris. This shows that any of these goddesses could appear as the female
companion and protector of Osiris; the role was not exclusive to Isis, his wife and sister.
What is the nature of the goddess depicted behind Osiris? The name of Werethekau
occurs three times on the stela: in the owner’s title ‘god’s servant of Werethekau’, in the
caption above the goddess, and in the offering formula. To understand who she is, we shall
first examine the various sources that depict her in human body with cobra head, as this is
her form on the current stela.
For this form, I know nine further attestations: four on temple walls, one in the form of
a temple statue, and four more on other votive stelae. In the mortuary temple of Merenptah
at Qurna (Fig. 2), she appears this way behind Amun-Re on the doorway to its north-western
magazines.10 On the exterior south wall of the temple of Ramesses III in Medinet Habu
(Fig. 3), a cobra-headed Werethekau stands behind Hapi.11 The west wing of the 8th pylon
Brunner-Traut 1977, 582 [9].
E.g., Lacau 1926, pls 56 [CG 34134], 57 [CG 34137], 69 [CG 34185]; Stewart 1976, pl. 24 [1]; Bierbrier 1982,
pls 94, 98, 100; 1987, pls 30 [2], 32, 42 [1–2], 48 [2], 70, 73, 80, 82, 84, 92 [1], 96; 1993, pls 58–63, 64–65 [2],
66–67 [1], 70–71 [1], 72–73, 100–101 [1]; Simpson 1995, pl. 29 [c]; Forgeau 2010, pls 17 [2], 25, 27 [1], 28, 66
[1]; Taylor, 2010, figs on 230 [121], 305 [160].
8
E.g., Lacau 1926, pls 45 [CG 34095], pl. 57 [CG 34139]; Bierbrier 1993, pl. 45 [2].
9
E.g., Bierbrier 1982, pl. 57.
10
Jaritz et al. 1999, 45, fig. 13, pl. 9 [e].
11
Epigraphic Survey 1964, pl. 578 [A].
6
7
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in Karnak presents a cobra-headed Werethekau behind Ramesses III (Fig. 4).12 The Qurna
and Medinet Habu scenes make clear that Werethekau could not only appear as a female
complement to Osiris but also to other gods, such as Amun-Re and Hapi.13 In the temple
of Hibis (el-Kharga Oasis) she returns in the same form between Atum and the little-known
deities Ahawer and Aharekhty, receiving milk from Darius I (Fig. 5).14
The statue that also showed her cobra-headed (the head itself is now missing) was found
in the temple of Karnak (Fig. 6; Cairo CG 42002).15 On stylistic grounds it may be dated to
Dynasty 19,16 and it depicts Werethekau suckling a royal or divine child.17
The four remaining depictions of the cobra-headed Werethekau appear on votive stelae
similar to Bristol H 514. One of them is London UC 14406 (Fig. 7).18 Like the Bristol stela, it
is round-topped, made of limestone and probably Ramesside. It is poorly preserved and was
bought in Abydos by Petrie.19 The owner, a ‘chantress of Osiris’ named […]-tAwy, is shown
adoring Werethekau. Her title may confirm that the stela also came from Abydos, and it may
well be from Mariette’s ‘necropolis of chantresses’, as we shall see. Between the worshipper
and the goddess stands an offering table, but the offerings have eroded away. The figure of
Werethekau recalls that on the Bristol stela, but here she wears a plumed crown, and the ankh
sign is now in her right hand, while her left arm presumably held a wadj sceptre (see below).20
The caption in front of her reads:
(1) Dd mdw in Wrt-HkAw (2) nbt st tAwy wiA
(1) Words spoken by Werethekau, (2) lady of the throne of the Two Lands and the sacred
boat
A further group of hieroglyphs behind her has been interpreted as the name of the goddess
Renenutet,21 but, as mentioned above, this stela was bought from Abydos, and no other

PM II2, 175 [519].
There are also depictions of her in fully human form behind Atum (Epigraphic Survey 1963, pl. 376 [A2])
and Hapi (Epigraphic Survey 1964, pl. 584 [C]), and with the head of a lioness behind Re-Horakhti (elAchirie and Jacquet 1984, pl. 32), Horus of Buhen (Smith 1976, pl. 23 [4]), and Amun-Re (Epigraphic
Survey 1957, pl. 343 [B]).
14
Davies 1953, 20, pl. 21 [west wall, top].
15
Daumas 1967, 207–8; Legrain 1906, 2, pl. 1.
16
Hermann 1939, 174, n. 2, pl. 29; Wildung 1969, 175–76 [XXI. 120].
12
13

Compare the relief representation of a lion-headed Wrt-HkAw n(t) AbDw, ‘Werethekau of Abydos’, suckling a
child in the temple of Hibis: Davies 1953, pl. 4 [III, far right]. Pendant Cairo JE 61952 shows Werethekau as
a cobra with human head, arms and breast, suckling Tutankhamun (Bosse-Griffiths 1973; Eaton-Krauss and
Graefe 1985, 6-7, pls 6–7, 23 [c].
18
Stewart 1976, 43, pl. 34 [1]; Onstine 2005, 122 [499].
19
Petrie notebook 4 (1899–1900).
20
For comparable scenes with wadj sceptre, see, e.g., Bruyère 1930, 170, fig. 91, and 231, fig. 119, both
featuring the cobra-headed goddess Meretseger.
21
Stewart 1976, 43.
17
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stelae from there mention Renenutet.22 All the known representations of Renenutet found at
Abydos are statues.23 In fact, the terminal signs are best interpreted as the epithet nbt Dt, ‘lady
of eternity’.24
Three limestone stelae with depictions of Werethekau were found at Abydos in a cemetery
located on a slope between the Shunet el-Zebib and Mariette’s Middle Cemetery, partly
even between that structure’s south enclosure-walls.25 The approximate date of these stelae
is suggested by a further votive stela from this cemetery that dates its owner to the reign
of Ramesses XI (Cairo TR 11.11.24.2).26 Mariette called this cemetery the ‘necropolis of
chantresses’, but he never published archaeological details.27 The present location of the three
stelae is the Egyptian Museum in Cairo.
The first stela (Cairo TR 11.11.24.3)28 shows a ‘chantress of Isis’ named &A-mwt-nfr(t) in
front of Isis-Werethekau, shaking a sistrum with her right hand while her left hand is raised
in a gesture of adoration (Fig. 8). The inscription in front of &A-mwt-nfr(t) reads ‘adoring
Werethekau, may they give life and health to the ka of the chantress of Isis, &A-mwt-nfr(t)’.
The goddess wears a crown composed of a modius, a sun disc, double plumes and two cow
horns. She holds a wadj sceptre with her forward hand while the other hand holds the hand
of a male companion. The man is identified in a caption reading ir.n sDm-aS n Wsir PA-wnS,
‘made by the servant of Osiris PA-wnS’.
On the second stela (Cairo TR 14.3.25.14),29 ‘the lady of the house, the chantress of [Mut],
[...]fAy’ is offering flowers to Werethekau, ‘mistress of the gods’, the latter now crowned by a
modius with only a sun disc and cow horns (Fig. 9). Werethekau holds a wadj sceptre in her left
hand and an ankh sign in her right hand. The green and the red colours are preserved on the stela.
On the third stela (Fig. 10; Cairo JE 18527),30 Werethekau bears the epithet ‘lady of the
palace’ (nbt aHt) and she accompanies Osiris, Horus, the avenger of his father, and Isis of
¨hA(?).31 Werethekau wears a crown composed of a modius, sun disc, double plumes and
two cow horns. She holds an ankh sign in her left hand. The owner of the stela, this time not
depicted on the stela, is identified as ‘the lady of the house, the chantress of Osiris, Horus
and Isis’ Mr(t)-aHt.
On a fourth Abydos stela (Cairo TR. 10.3.25.17),32 Werethekau is not depicted, but the
owner is represented raising a sistrum in front of Osiris and identified as ‘the chantress’
&A-Wr(t)-HqAw.
Mariette 1880, 442–61.
Ayrton et al. 1904, 54 [93], pl. 50 [centre, second and fourth]; Broekhuis 1971, 46 [75], 51 [87].
24
Behind a deity’s head one usually finds epithets, especially if the name appears already in front of the deity.
25
Mariette 1880, 441–42, 448 [1189–90], 450 [1196]; Kemp 1975, 36; PM V, 53.
26
Mariette 1880, 442; PM V, 53; Kemp 1975, 36; Onstine 2005, 30, 83, 124.
27
Onstine 2005, 82.
28
Mariette 1880, 448 [1189].
29
Mariette 1880, 448 [1190].
30
Mariette 1880, 450 [1196].
31
Perhaps this refers to the city ¨hn in the 18th nome of Upper Egypt, modern el-Hiba; cf. Gauthier 1929, 97.
32
Mariette 1880, 446 [1184].
22
23
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Significantly, the owners of all the earlier stelae are chantresses: of Osiris on London UC
14406, of Isis on Cairo TR 11.11.24.3, of Mut on Cairo TR 14.3.25.14, and of Osiris, Horus
and Isis on Cairo JE 18527 (where Werethekau and the Osirian triad are depicted together).
The stelae may well attest to the former existence of a shrine for Werethekau at Abydos, or
else to the worship of this goddess in the shrine of another deity.
We may conclude that stela London UC 14406 derives most probably from the same
cemetery as the Mariette stelae. Bristol H 514 could also be from Abydos, because it features
Osiris, and the other votive stelae showing Werethekau as a cobra-headed woman are all
from Abydos. Also, it is interesting to note that all the votive stelae discussed date to the
Ramesside Period. The depiction of Werethekau alongside the full Osirian triad confirms
her importance as an independent cult figure,33 especially since she bears the epithet ‘lady of
the palace’, which is not attested for Isis34 and which may have been Werethekau’s principal
epithet (see also below).
The connection between Werethekau and Abydos finds additional support in other
sources. The roughly contemporary stela Naples 1020 features Werethekau (once fully as a
snake, once as a human-headed snake) alongside the Osirian triad and other Abydene deities,
and she is called ‘Werethekau of the District of Peqer’, in reference to a sector of Abydos.35
And centuries later she appears with the head of a lioness, suckling royal or divine child, and
identified as Wrt-HkAw n(t) AbDw, ‘Werethekau of Abydos’, in the temple of Hibis.36 In addition,
three monuments from Abydos name a PA-di-Ast who was ‘god’s servant of Werethekau’ in
Dynasty 26.37
Priests of Werethekau
I know of only two surviving statues of Werethekau, both now in the Egyptian Museum
in Cairo: one is the afore-mentioned statue from the Karnak Cachette (Cairo CG 42002),38
the other is probably from the mortuary temple of Amenhotep III at Kom el-Heitan (Cairo
N 127).39 These may be regarded as evidence for the cult of Werethekau. Divine statues, in
which the gods manifested themselves, were the focus of daily rituals, fulfilled by priests on
the king’s behalf.40 It has been repeatedly claimed that there is no evidence for priests of
Werethekau,41 but priests of Werethekau are well documented on our afore-mentioned stela
Cf. Hölbl 1985, pl. 13.
Leitz (ed.) 2002, IV, 32.
35
Hölbl 1985, 30–31 [13], pl. 13.
36
Davies 1953, pl. 4 [III, far right].
37
The monuments in question are discussed further below.
38
Legrain 1906, 2, pl. 1; Wildung 1969, 175–76.
39
Bryan 1997, 73 [26], pl. 15 [b].
40
Spencer 2010, 260–61; Clarysse 2010, 276.
41
See Hoenes 1976, 182 (‘Ein Kult oder Priester der Weret-hekau sind aber zu keiner Zeit der ägyptischen
Geschichte nachweisbar’); Nebe 1986, 1222 (‘Priester der Werethekau sind nicht bekannt’); Althoff 2009, 76
[4.3.1] (‘[a goddess] für die bisher allerdings kein eigener Kult belegt ist’).
33
34
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Bristol H 514 by a variety of sources. These attest four different titles:
wab Wr(t)-HkAw, ‘pure-priest of Werethekau’
A votive stela of Dynasty 22, found in front of the second gate of the Serapeum in Saqqara
(now Louvre IM 3141), belongs to a PA-aDb with this title.42 Pure-priests were of lower rank
than the ‘god’s servants’ (Hm-ntr) and had no access to the cult statue in the sanctuary of the
temple. Pure-priests only had access to processional figures of gods, which they carried in
festive processions.43
aA n wab(w) n(w) Wrt-HkAw, ‘chief of the pure-priests of Werethekau’
This title occurs on four objects: relief Boston 1972.651,44 offering table Cairo JE 27987,45
statue British Museum EA 1459,46 and a brick Berlin 15704.47 All four belong to the same
person, a ‘royal cup-bearer’ (wbA-nswt), ‘god’s servant of the living royal ka’ (Hm-nTr n kA-nswt
anx) and ‘pure of hands’ (wab awy) named *Awy, from Dynasty 19 or 20.48
Hm-nTr Wrt-HkAw, ‘god’s servant of Werethekau’
This title is well attested in a wide range of places:
(1) Stela Louvre C 65 (temp. Amenhotep III; undocumented provenance): the owner,
PA-sr the elder, was imy-r imy(w)-xnt Hm-nTr Wrt-HkAw, ‘overseer of chamberlains and god’s
servant of Werethekau’,49 and is also simply called imy-xnt, ‘chamberlain’.50
(2) Pyramidion Leiden AM 6 (temp. Amenhotep III; from Saqqara): the owner, the imy-r
pr wr (m Mn-nfr), ‘high steward (in Memphis)’, named Imn-Htp, included among his many
titles that of ‘god’s servant of Werethekau’51
(3) Tomb relief Uppsala 1 (Dynasty 19; from Abydos): this mentions a man who was ‘god’s
servant of Horus, avenger of his father’ (Hm-nTr @r-nD-it.f), ‘god’s servant of Werethekau’,
and ‘god’s servant of Wadjet and Nekhbet’ (Hm-nTr WADt[y]).52
(4) PA-n-Imn bears on our stela Bristol H 514 the title ‘god’s servant of Werethekau’ (HmnTr Wrt-HkAw), which is abbreviated on the same stela as ‘the god’s servant’ (Hm-nTr).
(5) Votive stela Louvre IM 2785 (Dynasty 26; from the Serapeum in Saqqara): the owner,
a ‘god’s father, god’s servant and governor’ (it-nTr Hm-nTr HAty-a) called %A-PtH, also held the
Malinine et al. 1968, 59–60 [67], pl. 20 [67].
Kruchten 1989, 251–54; Spencer 2010, 257.
44
Simpson 1973, 72, 76.
45
Daressy 1916, 59, l. 10; Clère 1981, 214 [c], pl. 27 [2].
46
Naville and Hall 1913, 7, pl. 9 [A.a]; Schulz 1992, 383 [221], pl. 100; Clère 1995, 203, fig. 66b [C, 2], 204 [C,
2], 207, pl. 33 [d].
47
Roeder 1924, II, 217 [15704, A]; Clère 1981, 214-5; cf. London UC 69964.
48
Clère 1995, 200, n. 29.
49
Drioton 1933, 25 and pl. 4, in main inscription, ll. 2 and 4 (the latter only has imy-r imyw-xnt).
50
Drioton 1933, 25–27, in caption to his figure and in main inscription, ll. 6–7, 9.
51
Leemans 1867, pl. 1; Boeser 1913, 1 [1], fig. 4; Hayes 1938, 19; Morkot 1990, 324.
52
Lugn 1922, 21 [22], pl. 16 [22a].
42
43
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title Hm-nTr Wr(t)-HkAw nbt aH, ‘god’s servant of Werethekau, lady of the palace’.53 This is the
first time that we encounter the goddess’s epithet ‘lady of the palace’ as part of a priestly title.
We have already encountered Werethekau with this epithet on one of Mariette’s stelae from
Abydos, and apparently she was worshipped in the same form in Memphis.
(6a) A votive stela formerly in the Amherst collection (Dynasties 25–30): the owner’s
father, PA-di-Ast, bears, among others, the titles Hm-nTr wHm Wsir … Hm-nTr @r nD it.f Hm-nTr
Ast nb(t) pr-ms Hm-nTr Wr(t)-HkAw nb(t)-aH, ‘second god’s servant of Osiris … god’s servant
of Horus, avenger of his father, god’s servant of Isis, lady of the house of birth, and god’s
servant of Werethekau, lady of the palace’.54 The stela bears a representation of the Osirisian
triad and constitutes further evidence that Werethekau was regarded as a goddess separate in
nature from Isis; the principal epithet of Werethekau, ‘lady of the palace’, is not attested for
Isis.55
(6b) A pyramidion in the Egyptian Museum in Cairo (TR 15.3.25.6; found in Abydos): the
same PA-di-Ast recurs as ‘second god’s servant of Osiris … god’s servant of Horus, avenger of
his father, god’s servant of Isis, lady of the house of birth, and god’s servant of Werethekau,
(lady) of the palace’.56
(6c) A block statue formerly in the Michaelides collection (undoubtedly from Abydos):
PA-di-Ast appears once more as ‘second god’s servant of Osiris … god’s servant of Horus,
avenger of his father, god’s servant of Isis, lady of the House of birth, and god’s servant of
Werethekau’.57 This time Werethekau is named without her epithet.
(7) Statue Vatican 167 + Brooklyn 60.11 (Dynasty 26; provenance unknown): the owner PAdbHw held among his priestly titles that of Hm-nTr Wr(t)-HkAw, ‘god’s servant of Werethekau’.58
(8) Coffin Cairo CG 41017 from Deir el-Bahri (Dynasty 26): a ‘god’s servant of Montu,
lord of Thebes’ (Hm-nTr MnTw nb WAst) named @rw gives among his other titles that of ‘god’s
servant of Werethekau’.59
Two earlier instances of the title, both from Dynasty 12, pertain not to the Werethekau
but to the crowns:
(9) Stela BM EA 839 (Dynasty 12, reign of Amenemhat II): the owner, a ‘king’s acquaintance’
(rx-nswt) named %mty the Elder, was Hm-nTr Wrty-HkAw, ‘god’s servant of the Two-Great-ofMagics’.60 The dual form in this case is noteworthy; this title refers to the crowns of Upper
Malinine et al. 1968, 132–33 [172], pl. 47 [172].
Sharpe 1855, pl. 68; Sotheby’s 1921, 25 [239], pl. 6; Munro 1973, 292–93, pl. 39 [147]; von Känel 1984,
86–88 [41].
55
Leitz (ed.) 2002, IV, 32.
56
Mariette 1880, 562 [1435]; von Känel 1984, 89–90 [C]. Evidently, Mariette wrongly transcribed the H in
Werethekau’s name as a Hs vase.
57
Von Känel 1984, 89 [B].
58
Bothmer 1960, 66 [56], pl. 53 [130]; el-Sayed 1975, 231 [8].
59
Moret 1913, 179.
60
Hall 1912, 6 [147], pl. 7; Simpson 1974, 20, pl. 61 [ANOC 42.1]. Cf. mss wrt-HkA, “who created the Greatof-Magic crown”, on stela BM EA 574: Hall 1912, 6, pl. 8; Gardiner 1953, 26; Simpson 1974, 20, pl. 61
[ANOC 42.2].
53
54
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and Lower Egypt.61
(10) Stela Cairo CG 20683 (late Dynasty 12): Iy-Xr-nfrt, the famous ‘treasurer’ (jmj-r
xtmt), boasts the titles of Hm-nTr Wrt-HkAw Hry sStA n wADty, ‘god’s servant of the Great of
Magic (crown), and master of secrets of Wadjet and Nekhbet’, in clear reference to the king’s
crowns.62
In the last two cases, I presume that the title holders were in charge of the king’s crowns
and that they were allowed to place them on his head. The idea of a priestly function in
relation to the king’s crowns recurs on stela BM EA 574 of %mty the Younger, brother of the
owner of BM EA 839. %mty the Younger included among his titles those of Hm-nTr n Sma.s
mHw.s, ‘god’s servant of (the crowns) She-of-Upper-Egypt and She-of-Lower-Egypt’, and Hm
nt m pr-nw, ‘servant of the crown of Lower Egypt in the per-nu’.63
Hm-nTr tpy n Wrt-HkAw, ‘first god’s servant of Werethekau’
This title suggests that there was a hierarchy of Werethekau priests, analogous to the ‘first’,
‘second’, ‘third’, and even ‘fourth god’s servants’ that have been attested for certain other
deities. Such a hierarchy is particularly well attested at Karnak during the New Kingdom
and Third Intermediate Period.64 It normally marked a difference between the great temples,
with many ‘god’s servants’, from smaller ones that would be served by a single priesthood.65
For Werethekau no sources attest ‘second’, ‘third’, or ‘fourth god’s servants’. Five people are
attested with the title Hm-nTr tpy n Wrt-HkAw, ‘first god’s servant of Werethekau’:
(1) The tomb of Imn-Htp in Qurna (temp. Amenhotep III)66 records for him the titles
imy-xnt wr m pr-wr sXkr nswt m pr-nsr [Hsy] n nb tAwy m aH [Hm-nTr tpy n] Wr(t)-HkAw, ‘great
chamberlain in the per-wer, who adorns the king in the per-neser, praised by the lord of the Two
Lands in the palace, [first god’s servant of] Werethekau’.67
(2) On the votive stela of Nfr-rnpt found in Abydos, now in the Cairo museum (TR
14.6.24.17; Dynasty 19), his brother Imn-wAH-sw bears the titles Hm-nTr tpy n Wrt-HkAw imy-r
imyw-xnt (n nb tAwy), ‘first god’s servant of Werethekau and overseer of chamberlains (of the
lord of the Two Lands)’.68
The best attested priest in this group is PA-sr, who served as a vizier at the court of Seti I
and Ramesses II of Dynasty 19.69 The title occurs ten times (once with the dual form WrtyHkAw) on a total of seven monuments:
(3a) On his statue at University of Pennsylvania Museum of Archaeology and Anthropology
E.534, found in the temple of Montuhotep Nebhepetre at Deir el-Bahri, he bears the title
See, e.g., Pyr. 2279c.
Lange and Schäfer 1908, 310; Simpson 1974, 17, pl. 2 [ANOC 1.5].
63
Hall 1912, pl. 8; Gardiner 1953, 26.
64
Spencer 2010, 257; Clarysse 2010, 287.
65
Clarysse 2010, 287; cf. Quirke 2004, 129–30.
66
PM I2, 456 [C. 1].
67
Loret 1884, 30; Helck 1958, 1938 [9–12].
68
Mariette, 1880, 434 [1159]; Piehl 1895, pls 91–92.
69
Donohue 1988, 103–23; Raedler 2004, 309–54 [4.2].
61
62
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‘first god’s servant of Werethekau’.70
(3b) On block statue Cairo JE 38062 from the Karnak Cachette,71 PA-sr is twice given this
title. The inscription on his knees calls him Hm-nTr MAat Hm-nTr tpy n Wrt-HkAw imy-r imyw-xnt
n nb tAwy, ‘god’s servant of Maat, first god’s servant of Werethekau, overseer of chamberlains
of the lord of the Two Lands’.72 The inscription on the left side pertains to the king’s crowns:
sXkr @r.f Hm-nTr tpy n Wrt<y>-HkAw, ‘who adorns his Horus (i.e. the king), the first god’s
servant of the Two-Great-of-Magic (crowns)’.73 The word for the two crowns is written with
the determinatives of the white and the red crown. This indicates that we must read the dual
form Wrty-HkAw, and that it refers to the crowns worn by the king at his coronation and other
appearances.
(3c) On double statue Cairo CG 561 of PA-sr and his mother Mryt-Ra, which was found at
Deir el-Bahri, again one of his titles is ‘first god’s servant of Werethekau’.74
(3d) On statue Cairo CG 630, found in the temple of Ptah in Memphis,75 PA-sr lists among
his titles those of Hm-nTr tpy n Wrt-HkAw imy-r imyw-xnt n nb tAwy, ‘first god’s servant of
Werethekau, overseer of chamberlains of the lord of the Two Lands’.76
(3e) A statue found at Tell el-Rub‘a (present location unknown) attests him again as ‘first
god’s servant of Werethekau and overseer of chamberlains of the lord of the Two Lands’.77
(3f) On his statue, Copenhagen, Ny Carlsberg Glyptotek AEIN 50, of which the provenance
is unknown, he bears again the titles Hm-nTr tpy n Wrt-HkAw imy-r imyw-xnt n nb tAwy, ‘first
god’s servant of Werethekau and overseer of chamberlains of the lord of the Two Lands’.78
(3g) In the tomb of PA-sr, TT 106 at Qurna, the title ‘first god’s servant of Werethekau’
appears four times on the pillars of the broad hall,79 and the title ‘overseer of chamberlains’
also recurs.80
Naville and Hall 1913, pl. 10 [Be]; Kitchen 1980, 18 [9].
Gaballa 1974, 15–21; Kitchen 1980, 15 [5] – 16 [10]; Schulz 1992, 293–94 [162], pl. 72.
72
Gaballa 1974, 16 [A], fig. 1, pl. 3 [bottom left]; Kitchen 1980, 15 [8] (cf. 16 [16]). The titles Hm-nTr MAat and
imy-r imyw-xnt n nb tAwy reappear on the right side of the statue (Gaballa 1974, 18–19, fig. 4, pl. 3 [top
right]; Kitchen 1980, 16 [3]), and Hm-nTr MAat recurs moreover on the front (Gaballa 1974, 17–18, fig. 3, pl. 3
[top left]; Kitchen 1980, 15 [13]).
73
Gaballa 1974, 19 [E], fig. 5, pl. 3 [bottom right]; Kitchen 1980, 16 [7]. Cf. Traunecker 2009, 39, nn. 105–6.
Wrt<y>-HkAw is written with the determinatives of the crowns of Upper and Lower Egypt, also seen, e.g.,
on block statue Louvre A 92 from late Dynasty 25 or early Dynasty 26 (Perdu 2012, 124 [B]).
74
Daressy 1893, 172 [66]; Borchardt 1925, 109–10, pl. 95; Kitchen 1980, 20 [14]; PM II2, 375.
75
PM III2, 838.
76
Borchardt 1925, 178. Cf. Kitchen 1980, 13 [6]; el-Sayed 1980, 224–26; Daoud 1994, 204, n. 11.
77
Lieblein 1892, 801 [2089]; Kitchen 1980, 34 [2]. Lieblein’s record, copied without query by Kitchen, suggests
a title *imy-r xtmtyw n nb tAwy. However, no such title is attested elsewhere, and this is undoubtedly a
misreading of imy-r imyw-xnt n nb tAwy, for which compare our entries 3b, 3d and 3f. A crudely carved
is easily mistaken for , and small simple signs such as
and t can resemble plural dots or strokes.
78
Koefoed-Petersen 1936, 12 [50]; Koefoed-Petersen 1950, 36, pl. 72; Kitchen 1980, 21 [5]; Jørgensen 1998,
208–9 [80].
79
On pillars B, C G and H as marked on the plan in PM I2, 219 [106]. Kitchen 1975, 299 [10], 300 [8], 301
[11]: 1980, 9 [6].
80
Kitchen 1975, 299 [10]: 1980, 9 [3].
70
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(4) On wooden statue base Cairo CG 806 (JE 21871) of @ri called Ra, found at Saqqara
and from the New Kingdom, he bears the titles Hm-nTr Wr(t)-HkAw imy-xnt, ‘first god’s servant
of Werethekau and chamberlain’.81
(5) On the back wall of the rear chapel82 of the temple of Maat at Karnak, the vizier Wnnnfr, of the reign of Ramesses XI,83 also bears the title Hm-nTr tpy n Wrt-HkAw, ‘first god’s
servant of Werethekau’.
Clearly, the priestly title of ‘first god’s servant of Werethekau’ is closely associated with
the king’s chamberlains (four out of five of these priests were chamberlains) and with the
crowning of the king. Apparently these chamberlains placed the crown on the king’s head.84
The goddess Werethekau is often depicted participating in coronation scenes.85 Werethekau’s
priests represented her divine presence at these crowning ceremonies.
Interestingly, the evidence listed above reveals the lack of evidence for female ‘god’s
servants’ of Werethekau, as opposed to the female ‘god’s servants’ of, notably, Hathor
and Neith.86 Perhaps the Werethekau priests were too intimately connected with the state
bureaucracy; women had in any case less access to priestly offices from the New Kingdom
onwards.87 The evidence listed above shows that no women held priestly titles in relation to
Werethekau. However, women joined the temples as chantresses and musicians shaking the
sistrum, participating in certain rituals (see the chantress of Osiris, Isis, Mut, Horus on Abydos
stelae above),88 and there are other cases over the centuries in which women held priestly
titles.89 This leaves the question why women could not serve as priestesses for Werethekau.
Perhaps this was due to the fact that ‘officials shared in the power of the king, and that only
a male could represent the male sun on earth’.90
Did Werethekau have temples?
The various sources discussed above prove that Werethekau had her own priests. We shall
now consider four sources that show that Werethekau had her own place, or places, of
worship, even though none is attested directly by the archaeological record.

Borchardt 1930, 103, pl. 149; Chadefaud 1982, 103.
Kitchen 1983, 841 [7].
83
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84
Barbotin 1999, 21 [1]; Daoud 1994, 204; Gardiner 1953, 26; Quirke 2004, 34.
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(1) The earliest source is the tomb of the chamberlain Imn-Htp at Qurna from the reign
of Amenhotep III, already cited above.91 According to one of its inscriptions, ir.f Hsst m
Pr-Wrt-HkAw, ‘he did what is favoured in the temple of Werethekau’.92 As we saw, he was a
chamberlain and (following Helck’s reconstruction) a ‘[first god’s servant] of Werethekau’,
who had the responsibility of crowning and adorning the king in the palace.93 Also, he is
described as sXkr nswt m pr-wr sHb nb tAwy m pr-nsr, ‘one who adorned the king in the per-wer
shrine and made festive the lord of the Two Lands in the per-neser’.94
(2) The second source to refer to a temple of Werethekau is the diorite stelophorous
statue Louvre E 25980 of the vizier PA-sr (temp. late Seti I or early Ramesses II),95 who, as we
learned from other sources, held the title of ‘first god’s servant of Werethekau’ (the title does
not appear on this statue). Its provenance is not recorded; Barbotin thinks it may be from
Memphis,96 although it was previously suggested that it may be from Qantir.97 Four deities
are represented on the stela: Neith (Hnwt tAwy, ‘mistress of the Two Lands’), Ptah (nb mAat aA
pHty, ‘lord of justice, great of strength’), Sekhmet (nfrt mrt PtH, ‘the beautiful one, beloved of
Ptah’), and Werethekau (nbt aHt, ‘lady of the palace’). Neith stands on the right of the stela,
facing the other three deities.98 The left edge of the stela bears an offering formula dedicated
to Werethekau and Neith: Htp-di-nswt Wrt-HkAw Nt wrt nbt %Aw di.s(n) rwD rn.i m r-pr.s[n],
‘An offering-that-the-king-gives of Werethekau and Neith the great, lady of Sais: may they
cause my name to prosper in their temple.’99 The text indicates that Werethekau and Neith
had a temple (r-pr) at an unspecified location. El-Sayed identified this location as Pr-WrtHkAw, which Habachi has located at Kafr ed-Deir, a site between Bubastis and Athribis.100
El-Sayed notes that this temple would chiefly have been devoted to Werethekau, but that it
probably hosted secondary cults for Neith, Ptah, and Sekhmet.101
(3) Our third source is a block statuette of undocumented provenance that belongs to
PyiAy, a contemporary of Ramesses II (now in a private collection in Lyons).102 A text on the
right side of the statue invokes Werethekau and mentions a temple of hers that, according
to the inscriptions, should be in or close to the district of Memphis:103 Wrt-HkAw imi wi m
pr(.T) m-Xnw.f ra nb imi wDA(.i) Hr nAy.f sbAw n iT-in im r Htp(.i) m anx-tAwy smyt nt Hsww, ‘O
Werethekau, let me be at <your> temple, inside it, daily. Let me be well at its doors, without
PM I2, 456 [C. I].
92
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93
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being moved back and forth there, until (I) rest in (the necropolis of) Ankhtawy, the district
of the favoured ones.’104
(4) The last object known to document that Werethekau had a cult place is the statue of MrmAy of late Dynasty 25 or early Dynasty 26 (Cairo TR 22.10.48.15).105 This statue was found
at Kafr ed-Deir (Markaz Minia el-Kamh, Sharqiya Governorate).106 An offering formula on
the statue invokes Werethekau, nbt aHt Hry(t)-ib %pA(t)-#pwt, ‘mistress of the palace, who
resides in the District of Kheput’, together with Mryt-Ra. As noted by Habachi, the District
of Kheput may have included Kafr ed-Deir and the area between it and Kafr Saqr.107 Mr-mAy
and his eldest son Ra-tAy.f-nxt(t), who dedicated the statue, both bore the title Hm-nTr PtH Hryib Pr-Wrt-HkAw, ‘god’s servant of Ptah, who resides in the temple of Werethekau’ (Pr-WrtHkAw).108 Habachi identifies Pr-Wrt-HkAw with Kafr ed-Deir, the modern village built on the
ancient site.109 It would seem that Pr-Wrt-HkAw was a large temple and that Ptah had a shrine
or chapel inside this temple.110 The observed close relationship between Werethekau and
Ptah may support this argument. Werethekau is depicted behind Ptah and Sekhmet on statue
Louvre E 25980 of the vizier PA-sr.111 In the temple of Ramesses II at Wadi es-Sebua, a pair of
hieroglyphic columns refers to the king as ‘beloved of Ptah’ and ‘beloved of Werethekau’,112
recalling the close connection between Ptah and Werethekau. The depiction of Werethekau
behind Ptah on a stela in Abu Simbel points in the same direction.113
To summarise, the various objects that have been discussed make clear that Werethekau
did enjoy her own cult and worship, and that she was served by priests and temples in various
places. The texts and her representations show that she was acknowledged as an independent
deity at least as early as Dynasty 18. This follows from the mention of a temple of hers
in the tomb of Imn-Htp at Qurna, from the reign of Amenhotep III. Her standard epithet
‘lady of the palace’ confirms that independence. The close connection between the priests
of Werethekau and chamberlains is explained by the latter’s involvement with crowning
ceremonies. Chamberlains crowned and robed the king, and Werethekau was associated
with the cobra,114 the Upper Egyptian crown,115 the Lower Egyptian crown,116 and the two
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crowns combined.117 The inscriptions on Bristol H 514 indicate that the offering scene is
led by a god’s servant of Werethekau, not by a god’s servant of Osiris, although Osiris is the
most prominent character on the stela. Priests of the goddess Werethekau are attested for
Dynasties 18 to 26, including one ‘pure-priest’ (wab), one ‘chief of pure-priests’ (aA n wab(w)),
eight ‘god’s servants’ (Hm-nTr), and five ‘first god’s servants’ (Hm-nTr tpy). Depictions such as
found on this stela show Werethekau’s status as a full deity, especially because she appears as
a female complement to a wide range of male deities. Her present combination with Osiris
may be compared with similar depictions of Isis, Nephthys, Hathor and Maat. However, the
Bristol stela is the only source that represents her on which the supplicant is a priest of this
goddess, a ‘god’s servant of Werethekau’.
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Fig. 1: Votive stela of P(A)-n-Imn, with cobra-headed Werethekau. Bristol H 514. Photo: courtesy Bristol Museums, Galleries and Archives.
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Fig. 2: Wall scene including Werethekau with cobra head. Mortuary temple of Merenptah, Qurna. After Jaritz
et al. 1999, 45, fig. 13.

Fig. 3: Scene including Werethekau with cobra head in the temple of Medinet Habu, exterior south wall, west of
second pylon. After Epigraphic Survey 1964, pl. 578 [A].
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Fig. 4: Scene including Werethekau with cobra head. Northern face of west wing of 8th pylon, Karnak. Photo:
Kenneth Griffin.

Fig. 5: Scene including cobra-headed Werethekau in the temple of Hibis, room J, west wall. After Davies 1953,
pl. 21.
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Fig. 6: Werethekau, originally with cobra head, suckling a
child. Cairo CG 42002. Photo: courtesy Egyptian
Museum, Cairo.
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Fig. 7: Votive stela of […]-tAwy, with cobra-headed Werethekau (left). London UC 14406. Photo: courtesy of
the Petrie Museum of Egyptian Archaeology.
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Fig. 8: Stela of &A-mwt-nfr(t) with cobra-headed Isis-Werethekau (centre). Cairo TR
11.11.24.3. Photo: courtesy Egyptian Museum, Cairo.
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Fig. 9: Stela of [...]fAy, offering flowers to the cobra-headed Werethekau. Cairo TR 14.3.25.14. Photo: courtesy
Egyptian Museum, Cairo.
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Fig. 10: Stela of Mr(t)-aHt with Werethekau and the triad of Osiris, Horus and Isis. Cairo JE 18527. Photo:
courtesy Egyptian Museum, Cairo.
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Quarrying for Claudius, protected by Min:
A small quarry at Gebel el-Silsila East
Maria Nilsson and Adrienn Almásy
Gebel el-Silsila was ancient Egypt’s greatest source of sandstone, a fine to medium-grained
beige-grey stone in high demand at all periods from Dynasty 18 on, when the site was first
exploited on a massive scale. Stone extracted from the quarries was conveyed to locations
throughout Upper Egypt and employed for building blocks in most of the major temples
between Aswan and Abydos. The quarries lie in the massif of Gebel el-Silsila or ‘mountain
of the chain’, between Edfu and Kom Ombo. Today the nearest larger cities are Luxor, 130
km to the north, and Aswan, 65 km to the south. Located on either side of the Nile where
the valley reaches its narrowest point, possibly once a cataract, the quarries stretch along the
river for approximately 2.5 km.
Known as Khenu or Kheny as early as the Old Kingdom, the site acquired its true
importance during Dynasties 18–20, when extraction work was carried out for such famous
New Kingdom rulers as Hatshepsut, Thutmose III, Amenhotep III and Amenhotep IV/
Akhenaten, Sety I, Ramesses II and III. In addition to the physical stone extraction, the
pharaonic presence at Silsila is attested by the remains of monumental architecture: cenotaphs,
stelae and a rock-cut temple dedicated by King Horemheb to the Nile gods (Caminos 1955,
51–55; Caminos and James 1963; Bommas 2003; Thiem 2000). Local religious festivals were
celebrated biannually, the high priest of Memphis performed rituals here and high officials
wished for their souls to return to the site in the afterlife (Gomaà 1973; Habachi 1971). Even
after the end of the New Kingdom, Gebel el-Silsila retained its religious profile and continued
to see quarrying activity. There is, however, a distinct difference between the two banks of
Silsila: archaeological records attest continued activity on the west bank as late as Emperor
Domitian (Sayce 1907, 102 with fig. 2), while the east bank quarries were abandoned in the
early Roman period. Thus far textual graffiti attested the exploitation of the east bank until
the reign of Tiberius (Preisigke and Spiegelberg 1915), but in 2012 the Gebel el Silisila Survey
Project revealed a series of demotic and Greek inscriptions in one of the smaller quarries that
push the final quarrying activity two generations later, in the four-year period between the
sixth and tenth imperial years of Claudius (AD 45/46–49/50). The small quarry of Claudius
has now been labeled Q35 (Quarry 35).
Q35 is located in the central part of Gebel el-Silsila East, directly south of the largest and
best-known quarry (Q34). It can be reached either via the plateau past a series of workmen’s
huts, or through a small wadi that shoots off from the main pathway along the Nile. Oriented
east–west, this wadi provides a natural road for transporting blocks out of Q35 to a Nile quay
located some 225m to the west. The quarry consists of eight quarry faces (A–H), including
a short corridor-like entry, and its maximum length and width measure 35 x 25m. The tool
marks on the quarry faces follow a diagonal, parallel pattern generally recognised as representing
the Ptolemaic and Roman extraction technique (Klemm and Klemm 2008, 194–201, esp. figs
305–306). Archaeologically the quarry is more or less empty with the exception of some pottery
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sherds and an inscribed stone fragment (Figs 10a–b) that was displaced from its original
position on the eastern quarry face. All eight quarry faces bear ancient graffiti, predominately
quarry marks.
In addition to 133 pictographic quarry marks, the quarry contains eight demotic and ten
Greek inscriptions. They are concentrated on face C (west; Fig. 1) and face E (east; Fig. 2).
Many of these have been marked or even retraced with chalk, probably by G. Legrain during
the series of visits he made in the late 19th and early 20th centuries; only a few were published
years later by W. Spiegelberg and F. Preisigke (Preisigke and Spiegelberg 1915). The seven
texts (two demotic, five Greek) discussed below all date from the reign of Emperor Claudius.
They were written by three men who visited the quarry on four occasions between AD 45/46
and AD 49/50. None of them refer to any actual stone extraction.
Demotic inscriptions
The demotic inscriptions are located on the western quarry face (Q35.C; Fig. 1) and the
eastern face (Q35.E; see Fig. 2). They were written by the same hand and probably both date
to the same occasion, Claudius’ tenth regnal year.
No. 1: di anx dedication to Min (Figs 3a–b)
Inv. no.: Q35.C.In.2
Date: AD 49, 27 August (year 10 of Claudius)
Measurements: total h. 130cm, w. 207cm; text h. 41cm, w. 125cm; scene h. 130cm, w. 94cm
Condition: marked during previous documentation as no. 301 and traced with chalk
Bibliography: unpublished
The inscription is located in the southern corner of the western quarry face, 1.5m above the
ground (Fig. 1). It is elaborate and carefully carved in direct connection with a pictorial scene
that depicts the Egyptian god Min. The style, technique, depth and width of the engravings
indicate that the text and pictorial scene were both made by the same hand.
Text in transliteration:
1. Mnw pA nTr aA pA ^Ay n pA tw
2. _I aN# n PA-Sr-aA-pHv sA PA-Sr-$nm Sa D.t
3. sX (n) Hsb.t 10.t n GlwtyAys ibd 1 Ax.t sw 1 HA.t n rnp.t
Translation
1. Min, the great god, the Shay of the Mountain
2. gives life to Psenapathes, son of Psenchnumis forever.
3. Written in year 10 of Claudius, Thoth 1, beginning of the year.
Comments
Line 1: The di anx formula is written in hieroglyphs.
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Line 3: The expression HA.t n rnp.t is unusual in graffiti (cf. Johnson (ed.) 2001, H2, 9; Erichsen
1954, 250).
The style of writing and the proper names recur in inscription no. 2, located on the
opposite quarry face. For PA-Sr-aA-pHv, see Lüddeckens 1984, fasc. 4, 230. The name PASr-£nm (Lüddeckens 1984, fasc. 4, 257) appears moreover, without affiliation, in a text
elsewhere in Gebel el-Silsila East (Preisigke and Spiegelberg 1915, no. 143).
The God Min, described with the epithet Shay (‘Fate’) (cf. Quaegebeur 1975, 94), was
considered the protector of the quarry; see the discussion further below.
Three inscriptions in Q35 refer to the month of Thoth. Further study of texts and
archaeological material in situ is required before theorising about a possible connection with
the New Year’s festival or a culmination of transportation work and loading during this season
of high flood.
The quarry mark depicted below the inscription is found again next to inscription no. 2
Pictorial scene
Integral with inscription no. 1 is a carved pictorial scene that depicts the Egyptian god Min
(cf. Klemm and Klemm 2008, 190, fig 287). He is conventionally depicted ithyphallic and
cloaked, with one arm raised sideways behind the body, holding up a flagellum. He wears a
beard and his double-plumed crown with a solar disk. The characteristic ribbon falls down
behind the head in a straight vertical line to the figure’s heel. His chest is adorned with a collar
and pectoral. The god faces right (north), towards the centre of the quarry (e.g. Winckler 1939,
pl. 12). Behind Min stands the sHn-shrine with, tied to its doorway, a column surmounted by
bull’s horns: the sHnt-pole. This emblem associates the graffito with Min’s role as Amun-MinKamutef (the bull aspect of Min), his union with Wadjet, and the ceremony of raising and
climbing the Min-pole (Wainwright 1935).
Four clover-like motifs surround the figure of Min and possibly symbolise lotuses, but it
is more likely that they represent lettuces. This plant was sacred to Min and is often present
in depictions of the deity. As a last element, a carved quarry mark appears just below the
demotic inscription. The same mark appears to the left of inscription no. 2. It consists of a
semi-circle with a horizontal line piercing the centre. The mark resembles a bow and arrow
but could also have phallic significance (Wainwright 1934).
No. 2: signature (Figs 4a–b)
Inv. no.: Q35.E.In.3
Date: plausibly AD 49 (year 10 of Claudius)
Measurements (excl. quarry marks): h. 17cm, w. 100cm
Condition: traced with chalk
Bibliography: unpublished
The inscription is located c. 6m above the ground, towards the southern corner of the eastern
quarry face (Fig. 2). A quarry mark appears to the immediate left, and a series of further

http://www.britishmuseum.org/research/publications/online_journals/bmsaes/issue_22/nilsson_almasy.aspx

2015

QUARRYING FOR CLAUDIUS

91

quarry marks appear further down.1
Text in transliteration
PA-Sr-aA-pHv sA PA-Sr-$nm
Translation
Psenapathes son of Psenchnumis
Comments
The ductus and general form of writing match those of inscription no. 1, and it mentions the
same men (but there the noun Sr in the father’s name is written differently). The inscription
has been inserted between two quarry marks; that on the left recurs below inscription no. 1,
while the other depicts a tree.
Greek inscriptions
The Greek inscriptions are located on the western (Q35.C; Fig. 1) and eastern (Q35.E; Fig. 2)
quarry faces. Three of them (nos 3, 6–7) are adorations; one can be dated to the eighth year of
Claudius (no. 3); two (nos 4–5) are abbreviated name formulas including the patronym (with
one exception), written by the same person (Harbeschinis) in the sixth year of the same ruler.
The name of Claudius is consistently written with a tau instead of a delta, and without any
further imperial titles. The lunar sigma is used in all Greek inscriptions.
No. 3: adoration (Figs 5a–b)
Inv. no.: Q35.E.In.10
Date: AD 47, 28 August – AD 48, 26 August (year 8 of Claudius)
Measurements: h. 36cm, w. 100cm
Condition: traced with chalk, now all but lost
Bibliography: Preisigke and Spiegelberg 1915, no. 304; Bernand 1989, no. 162; Bilabel 1926,
no. 6918; www.trismegistos.org/text/54378 [April 2015]
This inscription is located c. 2m above the ground towards the southern corner of the eastern
quarry face (Fig. 2).
Text
1. TOPROCKUNMA
2. ARBECXINI
3. PETEFIBI
4. H

1

These quarry marks will be discussed in more detail in a forthcoming comprehensive report on Q35.
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Normalised transliteration
1. to? proskußn(h)ma
2. &Arbesxißni(ow)
3. Petefißbi(ow)
4. (eätouw) h
Translation
1. adoration of
2. Harbeschinis
3. son of Petephibis
4. year 8
Comments
Line 1: The earlier publications erroneously added an epsilon.
Line 2: Preisigke’s transliteration of the name misreads a kappa instead of a chi. The chi and
preceding sigma are linked together.
Line 3: Preisigke read an alpha where, on closer inspection, it is a clumsily written beta. For
the nominative form, see Preisigke and Spiegelberg 1915, no. 304; Bernand 1989, nos 158, 161.
Line 4: Preisigke overlooked the date in the last line.
Preisigke’s transliteration of the name as Petefiai creates a unique name without a
demotic equivalent (Preisigke 1922, 317), while our reading Petefibiw is well documented
as a Greek form of the Egyptian name PA-ti-pA-hb (Lüddeckens 1985, fasc. 5, 306: ‘Der, den
der Ibis gegeben hat’; www.trismegistos.org/name/7927 [April 2015]).
The Greek name Harbeschinis appears repeatedly in Q35: there are three examples on the
western quarry face (one with the same affiliation), and three on the eastern quarry face (two
with the same affiliation). However, the name is attested by just a few other sources (Preisigke
1922, 46; www.trismegistos.org/name/8273 [April 2015]). It is most likely a Greek form of
the Egyptian name @r-nb-sxm (Lüddeckens 1992, fasc. 11, 823: ‘Horus, Herr von Letopolis’).
This demotic form occurs in another quarry at Gebel el-Silsila (Preisigke and Spiegelberg
1915, no. 289). Another plausibly associated Greek form, &Erbesxuqniw, is attested in yet
another quarry on the east bank (Preisigke and Spiegelberg 1915, no. 28). Inscriptions nos
4–5, in the same quarry and written by the same hand, contain the name of Claudius, and thus
confirm the proposed date.
No. 4: signature (Figs 6a–b)
Inv. no.: Q35.C.In.1
Date: AD 45, 27 August – AD 46, 26 August (year 6 of Claudius)
Measurements: w. 105cm
Condition: traced with chalk, now all but lost
Bibliography: unpublished
The inscription is located c. 7.5m above the ground, towards the southern corner of the
western quarry face (Fig. 1).
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Text

XI
FI
1. ARBE PETE
2.  KLAOUTIOU
Normalised transliteration
1. &Arbe(s)xiq(niw) Petefiß(biow)
2. (eätouw) Klaoutißo u
Translation
1. Harbeschinis son of Petephibis
2. year 6 of Claudius
Comments
Line 1: One or two vertical strokes in the first name and maybe also the second, indicate the
abbreviation (cf. Avi-Yonah 1940, 36).
The handwriting is identical with that of no. 5. The second line is written in smaller
letters. The horizontal stroke in the large alpha consists of two strokes. The Greek name
Harbeschinis appears in two other inscriptions on this quarry face (E; once with the same
affiliation) and three times on the opposite quarry face (C; twice with the same affiliation).
No. 5: signature (Figs 7a–b)
Inv. no.: Q35.E.In.5
Date: AD 45, 27 August – AD 46, 26 August (year 6 of Claudius)
Measurements (excl. quarry marks): w. 105cm
Condition: traced with chalk, now all but lost
Bibliography: Preisigke and Spiegelberg 1915, nos 299, 302; Bernand 1989, nos 158, 161;
Bilabel 1926, nos 6914, 6917; www.trismegistos.org/text/54372 and www.trismegistos.
org/text/54375 [April 2015]
The inscription is located c. 7m above the ground towards the southern corner of the eastern
quarry face (Fig. 2).
Two quarry marks, depicting a tree and a lotus-crowned uraeus, are situated immediately to
the right of the inscription.
Text

XI
FI
1. ARBE PETE
2.  KLAOUTIOU
Normalised transliteration
1. &Arbe(s)xiq(niw) Petefiß(biow)
2. (eätouw) Klaoutißou
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Translation
1. Harbeschinis son of Petephibis
2. year 6 of Claudius
Comments
Line 1: As in no. 4, the names are written in abbreviated form. For an alternative reading
of the first name in its nominative form (Harbeschinos), see Bernand 1989, nos 158, 161.
The alpha has a cross bar that rises towards to the left; in line 2, the alpha in ‘Claudius’ is
horizontal.
Line 2: The digamma indicating the date of the inscription is crudely carved, but the parallel
in inscription no. 4 confirms the reading of the sign.
Although Preisigke divided this inscription into two texts (Preisigke and Spiegelberg 1915,
nos 299 and 302), but inscription no. 4 confirms that it should be read as one and that his
transliteration of the second line is incorrect.
No. 6: adoration (Figs 8a–b)
Inv. no.: Q35.E.In.12
Date: AD 47, Sept. 15 (year 8 of Claudius)
Measurements (excl. quarry mark): h. 97cm, w. 43cm
Condition: marked during previous documentation as no. 320 and traced with chalk
Bibliography: unpublished
The inscription is located in the southern corner of the eastern quarry face, within reach from
the ground level (Fig. 2). A quarry mark depicting a tree appears directly to the right.
Text
1. T PROCKUNHMA
2. PAKOIBIOCPAOUHRIOC
3. PARTUJEOUMEXIJOUENTHC
4. ALT MIACJEOICICI
5. HGLAUTIOCJ J
Normalised transliteration
1. to? proskußnhma
2. Pakoißbiow Paouhßriow
3. Par(a?) t(o)uq jeouq megi(s)jouq eön (toiqw) thqw
4. latoßmiaw jeoiqw äI si(w?)
5. (eätouw) h Glaußtiow jvj
Translation
1. adoration
2. of Pakoibis son of Paweris
3. for the greatest god among the gods of
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4. the quarry, Isis(?)
5. year 8 of Claudius, Thoth 19
Comments
Line 1: The carver has used an omega instead of an omicron (cf. Gignac 1976, 277)
Line 3: The use of the genitive with the preposition para? is uncommon (e.g. Geraci 1971,
57, 69; Bernand 1977, 18). The gamma in megisjouq was replaced by a chi. The aspirate
consonant theta is often used as a substitute for its equivalent non-aspirate tau.
Line 4: The reversal of the vocals in the syllable la (rendered as al) may be an orthographical
error; for other examples where the liquid consonant and an adjacent vowel are interchanged,
see Mayser 1906, 189–90, §42). In the same word, as in line 1, omega has been written instead
of an omicron: one expects LATOMIAC (cf. Bernand 1984, no. 115, 278–79). Although the
text is written for an unnamed male deity, the last three letters of the line may refer to Isis.
Was the author’s intention to address the adoration to two deities, both a male god and Isis?
If so, why omit the former’s name?
Line 5: The employed variant of the name Claudius is uncommon.2 The use of gamma instead
of kappa (Gignac 1976, 77) and of tau instead of delta (Gignac 1976, 88) corresponds to the
demotic forms of the name (cf. inscription no. 1). The ruler’s name is in nominative form, as
in inscription no. 7b.
The text is written by the same person as no. 7 (see below). Pakoibis was a common name
during the Ptolemaic and Roman periods (Preisigke 1922, 258; Foraboschi 1971, 225–26;
www.trismegistos.org/name/700 [April 2015]), particularly in Upper Egypt. The Greek form
is equivalent to the Egyptian name Pa-Gb (Lüddeckens 1986, fasc. 6, 418: ‘Der zu Geb
Gehörige’). The name recurs in another demotic inscription within the quarry (Preisigke and
Spiegelberg 1915, no. 303; www.trismegistos.org/text/54376 [April 2015]).
Other than the two examples in Q35, the Greek form Paweris is unusual (Preisigke 1922,
272; Foraboschi 1971, 233). It corresponds to the Egyptian name Pa-wr (Lüddeckens 1985,
fasc. 5, 359–60: ‘Der des Großen’; www.trismegistos.org/name/740 [April 2015]), found in
demotic sources within the quarry and more commonly elsewhere.
The text was written in the 19th day of the first month of the year; cf. the comments with
inscription no. 1, carved in the same month of a different year.
No. 7: adoration (Figs 9–11)
Inv. nos: Q35.E.In.9 and 13
Date: AD 47, 28 August – AD 48, 26 August (year 8 of Claudius)
Measurements: part in situ (no. 7a), w. 60cm; detached fragment (no. 7b), h. 45cm, w. 90cm
Condition: traced with chalk
Bibliography: no.7a in Preisigke and Spiegelberg 1915, no. 301; Bernand 1989, no. 160;
Bilabel 1926, no. 6916; www.trismegistos.org/text/54374 [April 2015]; no. 7b unpublished
The inscription is today in two parts, due to breakage. The main portion (no. 7a) is in situ, c.
Cf. Klautißo u in Brashear (ed.) 1976, no. 2335, and Klautißou in O. Bodl. 2 474 (Tait and Préaux 1955:
www.trismegistos.org/text/71172).

2
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6m above the ground towards the southern corner of the eastern quarry face (Fig. 2). The
second fragment (7b) appears on a detached fragment and preserves most of line 4.
A quarry mark representing a tree is present to the immediate right of the inscription; this,
too, is mostly preserved on fragment no. 7b. Another Greek inscription, inv. no. Q35.E.In.8,
and two quarry marks are located above inscription no. 7, but will be separately dealt with
elsewhere.
Text of both portions combined
1. TOFROC KUNHMA
2. PAKOIBIOC
3. PAOUHROC
4. [HGLA]UTIC FA FI[…]
Normalised transliteration
1. to? proskußnhma
2. Pakoißbiow
3. Paouhßr(i)ow
4. (eätouw) [h Gla]uti(o)w favfi[…]
Translation
1. adoration of
2. Pakoibis
3. son of Paweris
4. year [8 of Cla]udius, Phaophi[…]
Comments
Line 1: Preisigke and Spiegelberg 1915, no. 301, wrongly read a pi in the inscription.
Line 2: Preisigke and Spiegelberg 1915, no. 301, incorrectly read rho instead of beta. They
also misinterpreted the final traces in this line as n[ev(teßrou)]; the recovered fragment no. 7b
shows that we are dealing with the top of a tree – a quarry mark.
Line 4: The first fragmentary word may be reconstructed as the name Claudius in nominative
form, as in text no. 6. The far left end of the detached fragment preserves part of a vertical
line; based on a comparison with inscription nos 3 and 6, this may be reasonably reconstructed
as part of an eta, referring to the eighth regnal year of Claudius.
The chronology of the inscriptions
The eastern quarry face (Q35.E) has inscriptions dated in years 6, 8 and 10 of Claudius (AD
45/46, 47/48 and 49/50) and so represents four years of continued work. The two dates
recorded on the western quarry face (Q35.C) are years 6 and 10, so we may assume that stone
from both sides of the quarry was extracted simultaneously. The earliest inscriptions, two
Greek signatures (nos 4 and 5), were left by the same person, Harbeschinis. They are situated
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higher on the quarry faces than the later inscriptions.3 Apparently quarrying started from the
top down (Harrell 2013, 24, with examples of undercutting). The inscriptions located high
were carved at a stage when the quarrymen may still have used scaffolding or when the
quarry face was being worked into a terraced profile (Clarke and Engelbach 1930). The
locations of the earliest inscriptions (nos 4–5) and those belonging to year 8 (nos 3, 6, 7)
confirm this development. On the other hand, inscription no. 2, if contemporary with no. 1
(based on the engraver’s identity), dates to year 10 (AD 49) but is situated some 2.5m above
no. 6 from year 8 (AD 47). Thus, the later inscription (no. 2) was made when the extraction
of this quarry face had already come to an end. Its high location – 6m above the ground –
would have required a climbing aid to reach that spot. As no. 2 is located in the southern part
of quarry face E, some 1.5m from the corner, it may be suggested that the owner carved it
while working on the adjoining southern quarry face (F) and standing on a scaffolding that
extended to the already quarried area of the east face (E). These observations provide an
important insight in the chronology of stone extraction in the quarry as a whole: the western
and eastern quarry faces may have been fuly exploited before extraction began at the southern
end of the quarry.4
Egyptian quarrying under Claudius
As Claudius never visited Egypt, he is hardly detected in the country’s archaeological record,
other than in some Egyptian-style reliefs, cartouches (occasionally added on earlier monuments)
and some legal documents. However, his reign saw a peak in the quarrying and export of imperial porphyry, so Claudius’ name became synonymous with imperial quarrying in Egypt’s Eastern
Desert (Mons Claudianus), and there was also activity in alabaster quarries (Sidebotham et al.
2001, 138–39). Claudius has never before been attested in a sandstone quarry. Five inscriptions
name him in a dating formula (nos 1, 4–7), and another two have been identified as written by
the same persons (nos. 2–3). Based on the size of the quarry a considerable amount of stone
would have been extracted and transported to an Upper Egyptian destination. This presents us
with a conundrum: no large buildings in Egypt are known to have been constructed by Claudius.
Claudius was involved with a temple for Harendotes on Philae and is usually also credited for
the pronaos in the Khnum temple at Esna, but it is likely that he only decorated pre-existing
buildings (Arnold 1999, 251). Claudius may have constructed gates in Medinet Habu, Fayum
and in Koptos, but again it is possible that he only decorated them in his name. In a recent
study D. Klotz suggests that Claudius was the builder of a small Isis temple at Deir Shalwit,
based on a series of ostraca (Klotz 2009). Included among a group of Theban logeißa receipts are five that are dated to regnal years 8, 9, 11 and 14 of Claudius. If the temple of Deir
Shalwit was indeed constructed under Claudius, the ostraca would reveal a plausible destination for the sandstone extracted from Q35. However, the geological strata in the sandstone
blocks at Deir Shalwit include reddish veins that are characteristic for sandstone in Gebel
3
4

Q35.C.In.3 is not included here because it does not contain a date.
This is a topic which will be explored in more detail in a forthcoming comprehensive report on Q35.
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el-Silsila West and Nag el Hammam, but not compatible with the beige-grey stone extracted
from Q35 (Silsila East). Furthermore, the blocks at Deir Shalwit bear tool marks that for the
most part point to extraction during the New Kingdom, with only a few showing the long,
diagonal marks that are typical for the Ptolemaic and Roman quarrying technique (Klemm and
Klemm 2008, 194–201). This supports the general assumption that the stone blocks at Deir
Shalwit were reused rather than made from newly quarried stone. In conclusion, without a
sandstone temple or other structure of which the construction can be decisively dated to the
reign of Claudius, the destination of the blocks that were quarried from Q35 remains obscure.
Min as a protector of quarrymen
As one of the more important deities in the Egyptian pantheon, with a cult already documented
in Predynastic times, Min was worshipped as a god of fertility and procreation. He was also
the patron of the Eastern Desert and protector of the caravan routes leading from Koptos
and Akhmim to the Red Sea down to Greco-Roman times, when he was identified with the
Greek god Pan (Wilkinson 2003, 115; Goyon 1957, pl. 51; Gundlach 1982, 137–38).
The scene in Q35 (inscription no. 1) is similar in style and iconography to contemporary
representations of Min in the Eastern Desert (temp. Augustus and Tiberius), e.g. the stelae from
‘Bradford Village’ in Mons Porphyrites and in the Wadi Umm Wikala quarry (Maxfield and Peacock 2001, 60–61; Tregenza 1951, 40, 42; Sidebotham et al. 2001, 138–39). However, the figure
of Min at Gebel el-Silsila does not stand on the traditional mAa-shaped base but directly on the
ground. The depiction of the shrine and horned post behind him distinguishes our scene from
parallels in the Eastern Desert, which illustrate the censer stand or nothing at all.5 The Gebel
el-Silsila scene with its di anx (‘gives life’) formula preserves an Egyptian style, unlike contemporaneous depicitons of Min in the Eastern Desert that commemorate the establishment of a
Paneion and refer to Min as the Hellenised Pan.6
Conclusion
This article has presented seven rock inscriptions, one with a large depiction of Min, from
Quarry 35 at Gebel el-Silsila East. Five of them are expressly dated to the reign of Claudius,
between his sixth and tenth regnal years (AD 45/46–49/50). Evidently, extraction activity
must have begun in, or shortly before, his year 6. Inscriptions from year 8 present a terminus
ante quem for the finished exploitation of the eastern quarry face (E), and an inscription from
year 10 does the same for the western face (C). A sixth and seventh inscription can be dated
to the same ruler on the basis of style, content and close association with the dated inscriptions.
The inscriptions extend the history of quarry work at Gebel el-Silsila East by two generations.
See, e.g., Tregenza 1951, 40 with picture 1; Maxfield and Peacock 2001, 61, figs 3.5–3.6. Earlier examples in the
Eastern Desert, however, do show examples of these motifs.

5

6

See, e.g., Tregenza 1951, 40, 42; Maxfield and Peacock 2001, 60–61; Sidebotham et al. 2001, 138–39.
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There is no evidence to suggest that work was ever resumed here afterwards. The image of
Min beside inscription no. 1 is moreover confirms the continued worship of Min, well into
Roman times, as a patron of quarrymen.
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Fig. 1: Gebel el-Silsila East, Quarry 35, face C (west), with inscription nos 1 and 4.

Fig. 2: Gebel el-Silsila East, Quarry 35, face E (east) with inscription nos 2–3, 5–7.
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Figs 3a–b: Gebel el-Silsila East, Quarry 35, inscription no. 1.
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Figs 4a–b: Gebel el-Silsila East, Quarry 35, inscription no. 2.

http://www.britishmuseum.org/research/publications/online_journals/bmsaes/issue_22/nilsson_almasy.aspx

104		

NILSSON & ALMÁSY

BMSAES 22

Figs 5a–b: Gebel el-Silsila East, Quarry 35, inscription no. 3.
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Figs 6a–b: Gebel el-Silsila East, Quarry 35, inscription no. 4.
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Figs 7a–b: Gebel el-Silsila East, Quarry 35, inscription no. 5.
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Figs 8a–b: Gebel el-Silsila East, Quarry 35, inscription no. 6.
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Figs 9a–b: Gebel el-Silsila East, Quarry 35, inscription no. 7a.
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Figs 10a–b: Gebel el-Silsila East, Quarry 35, inscription no. 7b.
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Fig. 11: Gebel el-Silsila East, Quarry 35, inscription nos 7a and b restored together.
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